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TOPIC 35 TO 39 
ji — 


Verse 91 to 102 


Verse 91 — Introduction: 


a at Caran sa TTL | Ha: 2 || "a ceyam sva-manisiketi grahyam. kutah, 
YTV _| Sruty-avastambhat 


It should not thoughts that this is imaginary. Why? Because it is supported by Sruti. 
[Introduction — Chapter 2 — Verse 91] 





¢ This final teaching of Vedanta not my philosophy. 
e Sankhya is Astika, accepts Veda. 





¢ In beginning stage we give provisional definition of Moksha saying Moksha is mind 
being free from sorrow because student assumes he is mind and doesn’t know Atma. 


¢ Mind being free from emotional disturbances is Moksha. 








¢ Mind not travelling after death is Moksha. 





¢ To gain Sadhana Chatustaya Sampatti and come to Mahavakya Vichara provisional 
definition given. 


e Later provisional definition given up. 


¢ Minds freedom from emotion not goal of Vedanta because mind will have some 
emotion or other. 


¢ Can improve mind, can’t be totally free from Jvaraha Panchadasi — Chapter 7. 


e Mind has Vasanas based Jvara, can’t remove, can’t control. 1178 





¢ What is real Moksha? 
lam not the Mind. 











¢ Therefore | am ever free from any form of emotional disturbances is real teaching of 
Upanishad. 


¢ Should not bother about mind travelling, not travelling after death. Why? 
¢ lam not the mind, | am ever non-travelling Atma. 


¢ In me nontraveling Atma, trillions of minds are travelling, | am not bothered about one 
minds travel. 


a) lyam Na Svayam Manishika : 

¢ This wisdom is not my own understanding, wisdom, Jnanam, my philosophy. 
b) Iti Na Grahyam : 

¢ Don’t take it in this manner. Why? 
c) Sruti Avashtamba : 

¢ This is teaching substantiated, re-inforced by Sruti. 


¢ It clearly teaches you are not the mind. 





¢ Never Judge yourself based on your mind, you can never claim liberation. 





¢ l|am not Jeevan Mukta because | lack conditions of Sadhana Chatustaya Sampatti. 


¢ When Jeevan Mukti doubtful, will Videha Mukti come or not is eternal tussle. 





¢ lam free inspite of the conditions of the mind because | am neither the mind nor the 
mind belongs to me. 1179 











e Practice dropping self Judgement based on Mental ups and downs caused by 
fluctuations of Sattva, Rajas, Tamo gunas. 


¢ Mind will be eternally fluctuating even for a Mahajnani. 


Ssribhagavanuvaca 
prakasam ca pravrttim ca 


mohameéva ca pandava | 
ta dvesti sampravrttani 
2e-R2ll na nivrttani kanksati || 14-22 |] 


The Blessed Lord said : Light, activity and delusion, when present, O Pandava, he hates not, nor longs for 
them when absent. [Chapter 14 — Verse 22] 


¢ Only difference is, Jnani has stopped bothering about mental fluctuations and he | 
holding on to changeless Chaitanyam. 


Verse 91: 


ECT lPT STUATGTA-ETHOT | sabdady-akara-nirbhasa hanopadana-dharmini 
YRATE Yes: ACAASTRITAA: 1-2 || bhdsyety dha srutir drstir Gtmano ‘parindminah 





Sruti says that the [modal] cognition which illumines sound and other things, and which is 
related to objects which are rejected and accepted is revealed by the unchanging Self. 
[Chapter 2 — Verse 91] 





* Consistent teaching of Upanishad is you are observer of the mind. 


¢ Mind is neither you nor yours. 





¢ Mind is Ahamkara or Mamakara based. 











Sruti Says : 
¢ Mind doesn’t deserve Ahamkara and Mamakara. 
a) Drishtihi : 
e Every experience in the mind Shabda Adhi, Akara Nirbhasa. 
e Which resembles external objects. 
b) Samana Abhasa: 
¢ 5 fold sense objects. 


e Shabda Sparsha experience always resembles external objects because thought is in 
alignment with external object. 


¢ Pot outside, Akara Vritti inside, Drishti. 
e Every experience resembles external objects. 
e Experience produces Varieties of emotions. 


e Its also experience, Desire — Raaga — Dvesha are all Vrittis in mind resembling external 
object. 
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c) Hanam Upadanam Dharmini : 


Hanamanams 





- Dropping - Taking 
- Rejecting - Reception 


¢ Vrittis are subject to arrival and departure in the mind frame. 


d) Shabdayakara Nirbhasa Dristini Hano Upadano Dharmini Bhasyat : 
e Every experience is object in the frame of the mind. 

Practice Saying : 
¢ lam illuminator, observer, | am not sorrowful even when tears rolling down. 
¢ |am seeing sad scene in screen of Mind. 


e In life many episodes come due to Prarabda of Body, external conditions. 





¢ Inall of them 1am only Sakshi, illuminator. 








¢ Disclaim mind and conditions of mind influenced by Sattva, Rajas, Tamas. 





e Vedanta doesn’t teach to eliminate sorrow. 


Central Theme: 





¢ You Atma don’t have sorrow in 3 periods of time. 











¢ We have missed to discriminate Atma and Anatma mind, body complex. 


¢ Still taking ourselves as Body / Mind complex after 18 years of study of Vedanta. 
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¢ Mind is so powerful! 
¢ Worry will never go, missed essence. 
¢ Therefore wrong judgement. 
¢ Seeing in wrong direction shifting to Binary format is required. 
¢ All the time Atma is shining, Bhasyat, eternally. 
Taittriya Upanishad : 


ArraT dalla AAT | Anando brahmeti vyajanat | 
aaa ateaaitst yattt STaT anandaddhyeva khalvimani bhutani jayante | 


Aa-aat lata Stare | anandena jatani jivanti | 

ala paeohratfasedifa 1 anandam prayantyabhisamvisantiti | 

Sar untdt amen fear i ws aesaatect i saisa bhargavi varuni vidya parame vyoman pratisthita | 

a4 ud ae ufafasta | aaaTaarel vata sa ya evam veda pratitisthati, annavannado bhavati | 

Hettatea wrar wihraeasat | Fert AlcatT gil mahan bhavati prajaya pasubhirabrahmavarcasena, mahan Kirtya II 1 II 


He knew that bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live. 
They go to Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by 
Varuna. This is established in the supreme space — in the excellent cavity of the heart. He who knows thus 
becomes one with Brahman. He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. 
He becomes great in progeny, cattle and gains the splendor of true brahmana-hood. Indeed, he becomes 
great through fame and renown. [III — VI — 1] 





e Ananda Atma not Brahman, it is Pratibimba Ananda. 


¢ Bimba Ananda is Brahman, my nature. 
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¢ Pratibimba Ananda arrives and departs, Bimba Ananda, eternal fact, changeless. 
e Learn to claim Bimba Ananda as my Nature. 
¢ Tatva Bodha onwards Sthula, Sukshma, Karana Sharira Vyatirikta... 
Tattva Bodha : 
Atma kah? 
Sthila-siksma-karana-Sarirad-vyatiniktah pancakosatitah san 


avasthatrayasaksi saccidananda-svaripah san yastisthati sa atma | 


What is the Self? That which is other than the gross, subtle and causal bodies, beyond the five sheaths, the 
witness of the three states of consciousness and of the nature of Existence-consciousness-bliss is the Self. 
[Verse 9] 





¢ Still | say | am sorrowful. 
e) Bhasayati Iti : 

e Experiences are part of your knowledge. 
f) Iti Sruti Aha : 

¢ Thus Sruti is asking you to Detach from mind. Who are you? 
g) Atmanaha Aparimanaha : 

¢ Sorrowful mind is object of consciousness. 

¢ Turiyam is the observer, Atma I. 


e Vishwa is waker I. 1184 


Compare Turiyam | — Observer consciousness with Vishwa / Teijasa / Pragya. 
|— keep practicing to drop mind as me and learn to say | am Atma. 
Sleep = Turiyam | + Ignorant | — Sleeper |. 
a 
Pragya (Reflected Consciousness) 
Waking = Turiyam | + Waker | (Vishwa). 
Dream = Turiyam + Teijasa | — Dreamer. 


Mind with emotional Disturbances or 3 states of experiences is not me, observer, 
consciousness, Turiyam. 


h) Aparimaninaha : 


Atma does not have emotional disturbances or modifications. 

Student forgets to underline Sukshma Sharira Vyatirikta, never receives message 
properly. 

Sthira Bhakta, Para Bakta, Gunateeta portions give mental description of Jnani. 
They are provisional definition of Moksha not real definition. 

Describes mind of Jnani. 

What is real description? 


lam not the mind, is the real description of Moksha. 
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Verse 92 — Introduction: 


= co e = 
Al cael ala: | | ka@ tv asau Srutih 


What, then, is that Sruti? [Chapter 2 — Verse 92] 


TETRA STATA TAT sabdady-akara-nirbhasa hanopadana-dharmini 
YRATE Bide: SICAAISTRUTTAA: 112 || bhdsyety aha srutir drstir Gtmano “parindminah 


Sruti says that the [modal] cognition which illumines sound and other things, and which is 
related to objects which are rejected and accepted is revealed by the unchanging Self. 
[Chapter 2 — Verse 91] 





e You are not the mind. 











¢ Only when you detach from the mind, you can claim | am Nitya Muktaha. 





¢ Otherwise it is never possible. 
Purva Pakshi : 
¢ What is that Sruti Vakyam? 
Saatu Asau Sruti Vakyam : 
¢ Cartload of Sruti Vakyams exist. 
¢ Binary format student will never miss Sruti. 


¢ In Meditation, practice that format. 1186 


1) Mundak Upanishad : 


Tecar aad: You: A Sea Pade as: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah, 
3TOTUT aWAaT: Spat aad Gd: Gz I Ril aprano hyamanah subhro hy-aksarat paratah parah II 2 Il 


Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and without, 
Anterior both to life and mind, He transcends even the transcendent, unmanifested, causal-state of the 
universe. [II—I-— 2] 





Apranaha, Amanaha : 
e Mind is not me, and it is not mine also. 


I!) Brihadaranyaka Upanishad : 


a QIATATTSARATHTATT:, {at fanarey ’ sett sa hovaca usastas cakrayanah: yatha vibruyad, asau gauh, 
am, ATT gia, uaqnaarratee wate ; aaq asav aSva iti, evar evaitad vyapadistam bhavati, yad eva saksad 
SACATATCATT STR, qe MAIcHT aarac:, aa sqraeate; aparoksad brahma ya atma sarvantarah tam me vyacaksva iti: 
ay A AICAT wqajcaz: ; aay QeaTza eqaraxr: 2 esa ta atma sarvantarah. katamah yajfiavalkya, sarvantarah. 
a gecer< a32:, a sta: stare PIUTATE , a qanrart na drster drastaram pasyeh, na Sruter Srotararm Srnuyah, na mater 
aedten:, a faarafaarat fasrdftar: | ae a area 


aieac:, BAISARTAA | adr SITAR SACU NRA sarvantarah, ato'nyad artam. tato ha usastas cakrayana upararama Il 2 II 


Usasta, the son of Cakra, said, You have indicated it as one may say that a cow is such and such, or a horse 
is such and such. Explain to me the Brahman that is immediate and direct - the self that is within all. This is 
your self that is within all. Which is within all, Yajnavalkya? You cannot see that which is the witness of 
vision; you cannot hear that which is the hearer of hearing; you cannot think that which is the thinker of 
thought; you cannot know that which is the knower of knowledge. This is your self that is within all; 
everything else but this is perishable. Thereupon Usasta, the son of Cakra, kept silent. [II] — IV — 2] 1187 





Brihadaranyaka Upanishad : 


aa qdatera Hata dfeaxt sat farafa, afear sax ceafa, yatra hi dvaitamiva bhavati taditara itaram jighrati, taditara itaram pasyati, 
afeaxt sara sunfea, afaar saxafiaaia, afeax save Aare, taditara itaram Ssrnoti, taditara itaramabhivadati, taditara itaram manute, 
afaaxt sat facia: wa ar area WaATCATSATS [eho aw fSrda, || taditara itaram vijanati; yatra va asya sarvamatmaivabhittatkena kam jighret, 
dcha Wea, Acher ro rad, Gena HAA, AcheT mn tatkena kam pasyet, tatkena kam Srnuyat, tatkena kamabhivadet, tatkena kam 
Acedia, deha & faoneftare? aaaqa ad faorenfa, a Her manvita, tatkena kam vijaniyat? yenedam sarvam vijanati, tam kena 
faorefrard? fear at cet fronefrariefe i ev il 


Because when there is duality, as it were, then one smells something, one sees something, one hears 


something, one speaks something, one thinks something, one knows something. (But) when to the knower 
of Brahman everything has become the Self, then what should one smell and through what, what should 
one see and through what, what should one hear and through what, what should one speak and through 
what, what should one think and through what, what should one know and through what? Through what 
should one know That owing to which all this is known—through what, O Maitreyl, should one know the 
Knower ? [Il-—IV—14] 


Chapter 3-4-2 Chapter 2-—4-14 
Ushashta Brahmanam Kahola Brahmanam 
Verse 92: 


‘OSCR’ Micha A WAESAATAT | drster drastaram atmanam na pasyer drsyamanaya 
(GSA Fa faTaare” frat GL 8Q ut |] vynataram are kena vijaniyad dhiyam patim 





“You cannot see the Self which is the seer of [modal] cognition” by that [mind] which is itself 
the seen. “By what, my dear, should one know the knower” who is the lord of all minds? 4488 





a) Atmanam Na Pashyet : 


You will never see the Atma. 











Why Atma is not seen because it is you — the seer. 





What type of Atman? 


b) Drishter Drishta : 











Witness of all material experiences. 





[—brashtaram [Crete 


You will never see the seer. 





You the Atma which is the witness of all mental experiences. 


Atma is different from mind and its experiences. 


c) Drishtaram Drishye Na Pashye Drishya Manaya : 


You will not see seer Atma which is seer of mental experiences through another 
mental experience. 


All experiences are mental. 
With mental experience you see external world. 


Through another mental experience, you can’t see Atma. 








Through a particular mental experience Atma can’t be known. 





1189 





Drishya Manaya — objectified mental experience can’t objectify Atma. 


Anvaya : 


Tvam — Subject, 


d) Drishehe Drishtavan Atmanam Drishtya Manaha Drishtya Na Pashyet : 


You will not see Atma through an experience. 
Where Atma becomes object of experience. 
Shankaras commentary on Brihadaranyaka Upanishad is very profound. 


Superior to Brahma Sutra Bashyam. 


e) Vijnyanartha Kena Vijaniyat : 


How will you know the knower. 

No one can know the knower. 

Once you know the knower, it will no more be a knower, it will become known. 
Knower is ever the knower, can never be known. 


Never attempt to know Atma, or experience Atma in Nirvikalpa Samadhi, will fail! 








We only can claim : 





| was, am, ever will be Atma. 





Claiming is a thought, doesn’t objectify, meant to remove ignorance. 


Claiming has to take place in form of a thought. 
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Claiming Thought — | am ever the knower never the known is Atma Jnanam. 








Does not objectify Atma why is it called Jnanam? 


Because it is a remover of ignorance, otherwise | will continue to objectify and wait for 
Atma in Meditation. 


When will Atma come? 

When will | get Moksha. 

Will be eternally waiting. 

Waiting ends with claiming thought. 

Claiming thought being ignorance remover thought it is called Atma Jnanam. 
It is not objectifier of thought. 


Being remover of thought it is called Atma Jnanam. 


Very Important Point : 





Technical Language 


| 
Claiming Thought “Aham Atma Asmi” 


ot, 




















Has Vritti Vyapti No Phala Vyapti 




















To Remove Ignorance Does not objectify Atma 





1191 


Brihadaranyaka Upanishad : 


aa qdatera aafa dfeaxt sax forafa, afear sax ceafa, yatra hi dvaitamiva bhavati taditara itaram jighrati, taditara itaram pasyati, 
afeat SATA sulfa, afeat savaisaafa, afear SNA Ald, taditara itaram srnoti, taditara itaramabhivadati, taditara itaram manute, 
afeat sat facia: aa ar area WaATCATSATS [eho aw farda, || taditara itaram vijanati; yatra va asya sarvamatmaivabhittatkena kam jighret, 
dead h Tedd, Achar ro rad, aca HANA, Acer ro tatkena kam pasyet, tatkena kam Srnuyat, tatkena kamabhivadet, tatkena kam 
Acedia, deha & fronted? aataqa ad faorenfa, a Her manvita, tatkena kam vijaniyat? yenedam sarvam vijanati, tam kena 


fastetarad? fasta 3it et feronefrenfafe i ey i vijaniyat? vijhataram are kena vijantyaditi || 14 | | 


Because when there is duality, as it were, then one smells something, one sees something, one hears 
something, one speaks something, one thinks something, one knows something. (But) when to the knower 
of Brahman everything has become the Self, then what should one smell and through what, what should 
one see and through what, what should one hear and through what, what should one speak and through 
what, what should one think and through what, what should one know and through what? Through what 
should one know That owing to which all this is known—through what, O Maitreyl, should one know the 
Knower ? [Il-—IV—14] 





e Yajnavalkya — Addresses Meitreyi. 

¢ Lord the seer of all minds is different from all the minds. 
Revision : 
Sureshvaracharya points out : 


¢ Nature of Atma — Sakshi Chaitanyam can be derived with help of reasoning but 
supported by Sruti also. 


1192 


Reasoning : 
e | the observer am different from whatever | am observing. 
¢ Since body, mind, world are observed objects, they are not me, the subject. 
Revision : 
Drk Drishya Viveka : 1** Reason 
¢ | observer Sakshi am different from all observed. 
2"4 Reason: 
¢ All the observed attributes can belong to only observed objects. 
¢ Therefore can’t belong to me observer subject. 


¢ Therefore | Sakshi am free from all attributes including measurements, dimentions, 
shape. 


¢ |have to be all pervading Sakshi. 

¢ lam different from Body — Mind complex. 

¢ |am one, nondual All pervading Sakshi is 2"? knowledge. 
¢ Both arrived by reasoning. 

e Finally reinforced by Sruti also. 


1) Brihadaranyaka Upanishad : Ushastra Brahmana 


—_ az aa quate qyee an qzafa, Zt fe xg e- yad vai tan na paSsyati, pasyan vai tan na pasyati; na hi drastur 
facts ferrets fererrfirearer, " Fa a era faxcfteret fer drster viparilopo vidyate, avinasitvat; na tu tad dvitiyam asti, 





eetsratara ACTA nh 23 uv . tato’nyad vibhaktam yat paSyet II 23 Il 1193 


That it does not see in that state is because, though seeing then, it does not see; for the vision of the 


witness can never be lost, because it is imperishable. But there is not that second thing separate from it 
which it ca see. [IV — II] — 23] 





Il) Meitriyi Brahmana : 


aa adatera aafa dfeaxt sat forafa, afear sav ceafa, yatra hi dvaitamiva bhavati taditara itaram jighrati, taditara itaram pasyati, 
afeaxt sara suifea, afeaxt sanafiaaia, afeax save Aare, taditara itaram Srnoti, taditara itaramabhivadati, taditara itaram manute, 
afeaxt sat fasnenfa: aa ar area WaATCATSATS [espe aw forda, || taditara itaram vijanati; yatra va asya sarvamatmaivabhittatkena kam jighret, 
dcha Tea, Acher ro quad, Achat HANA, Achet an tatkena kam pasyet, tatkena kam Srnuyat, tatkena kamabhivadet, tatkena kam 
Acedia, deha & fronted? aataqa ad faonenfa, a Her manvita, tatkena kam vijaniyat? yenedam sarvam vijanati, tam kena 
frsnefrared? fear at met feonefenfefea i ev i vijaniyat? vijhataram are kena vijaniyaditi | | 14 | | 


Because when there is duality, as it were, then one smells something, one sees something, one hears 
something, one speaks something, one thinks something, one knows something. (But) when to the knower 
of Brahman everything has become the Self, then what should one smell and through what, what should 
one see and through what, what should one hear and through what, what should one speak and through 
what, what should one think and through what, what should one know and through what? Through what 
should one know That owing to which all this is known—through what, O Maitreyl, should one know the 
Knower ? [Il—IV — 14] 





¢ l|am nondual Chaitanyam. 


¢ Even though Sruti, eye of Shastra is revealing the truth clearly, majority do not use 
Shastra Chakshu. 


¢ Deliberately wear Shastra Chakshu and then hear Sruti. 
1194 


e Since seekers refuse to use Shastra Chakshu, Pramanam of Shastra, they continue to 
be blind people. 


¢ Majority born blind, continue in blindness. 


¢ Don’t have clear knowledge of themselves and have many misconceptions about 
themselves. 


¢ To convey these misconceptions of the congenitally spiritually blind humanity, 
Sureshvaracharya quotes. 


Example : 
¢ Elephant + 7 blind people. 
¢ Jati Andah Gajah Drishtanta. 
¢ Born blind congenitally blind. 





- Elephant - Born blind 
- Don’t have Shastra Chakshu. 


¢ Vedanta Sara — 4" Chapter : 


o Misconceptions of various philosophers. 


o Jada Atma Vadi — Nyaya Veiseshika 
o Mishra Atma Vadi — Purva Mimamsa. 


¢ They refuse to use Shastra Pramanam to see, | am nondual Sakshi Chaitanyam. 
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Verse 93 — Introduction: 


TAT TATATOMNATASa Sta: ACATZ yasmat sarva-pramanopapanno ’yam arthas tasmad 
VAS AMMA AIM Ta Wee Fate | || ato nyatha-vadino jaty-andha ivanukampaniya ity Gha 


Since this view is supported by all pramanas, it is said that those who hold a view different 
from this are to be pitied like men born blind. [Introduction — Chapter 2 — Verse 93] 








a) Ayam Arthaha Sarva Pramana Upapannaha : 


e This teaching — “I am nondual unaffected by Drishya, Sakshya Prapancha”. 


Drishya Prapancha Sakshyam Prapancha 





External Anatma Body — Mind closer Anatma 


¢ Both don’t affect me. 


¢ Teaching substantiated by Sruti, Yukti, Anubava Pramanam. 
1) Sruti : 
¢ Brihadaranyaka Upanishad — quoted in Verse 92. 
Il) Yukti : 
e¢ Anvaya Vyatireka. 
¢ Body, mind, thoughts subject to arrival, departure. 
e lam nonarriving, non-changing Sakshi. 
¢ Drk-—Drishya Yukti. 
e¢ Anuvrittam — Vyavrittam Yukti. 1196 


11) Anubhava supports this teaching. 





- | happily survive without both - Sankhya, Yoga, Nyaya, Pramanam. 
Drishya and Sakshya Prapancha. 


b) Upapannaha : 


e Endorsed, certify this teaching. 


¢ Because of this reasoning, other philosophers are to be pitied by us, not angry or hate 
them. 


¢ They deserve our sympathy like born blind people. 
c) Anyatha Vadinaha : 

¢ Binna Vadinaha, non vedantic philosopher. 

¢ lam ever free Sakshi. 


d) Anukampaniya Shocha Nirpatir 


e) Jati Andaha Eva Anukampaniyat : 


ee 


- Legs - Trunk of tree 


- Tail - Rope 
- Tusk - Sharp like Spear 
- Touch 3 parts - Mixture of all. 
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Verse 93: 


dedaaa sal fader HahErs: | tad etad advayam brahma nirvikaram ku-buddhibhih 
Wade Hilear: TRA eau || Jaty-andha-gaja-drstyeva kotisah parikalpyate 


This non-dual, changeless Brahman is misconceived in crores of ways by men of faulty 
understanding like the cognition of the elephant by the blind. [Chapter 2 — Verse 93] 





¢ |am Atma Sakshi like elephant. 
a) Nrvikaram : 

¢ Not influenced by time, timeless, not subject to Janma, Mrityu, Jara, Vyadhi. 
b) Advayam Brahma : 


¢ Not conditioned by Space, not localized individual, nondual, beyond space time. 
Therefore | am Brahman, infinite. This being truth, fact, student should not get 
confused. 


c) Ku Buddhibihi : 

¢ Confused intellect who lack shastra Chakshu, Spiritual Chakshu. 
d) Agyana Timira Andha: 

° Confused. 
e) Kotishaha Parikalpate : 


e Atma is imagined, conceived in crores of wrong forms. 
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¢ Once | don’t know | am Asanga Sakshi, | am going to look as Sanghavan, related to 
world. 


¢ Relationless | is seen as relative |, have 100’s of designation — father |, mother |, 
husband I, boss l. 


Dakshinamurthi Stotram : 
fad uaa Hevea Faeaiaaraeaad: visvam pasyati karyakaranataya svasvamisambandhatah 


cata ava ls YaraeHat Vad: | Sisyacaryataya tathaiva pitr putradyatmana bhedatah | 
Fatt Sata aT a Vy YS Aran ulantAa: svapne jagrati va ya esa puruso maya paribhramitah 


ach aft Teas aa sa at afsoraeas il il || tasmai sri gurumirtaye nama idam sri daksinamirtaye || 8 || 


He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely related as 
possessor and possession, father and son, and as teacher and taught, both in the state of waking and of 
dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 8] 





¢ Seeing house, call myself as owner. 

e W.rt. every entity, | invoke correspondent related I. 

e ach related | gives me adjective, in-law relationship! 
¢ One marriage, one knot, several inlaws created. 

e Every thing, being, invokes relative |, Samsari. 

¢ Moksha defined by Gaudapada as “Asparsha Yoga”. 


¢ Becoming untouchable = Moksha. 1199 


¢ We don’t want to do that because we see security in relationships. 
f) Aya Darshinaha : 


¢ Gauda weeps in 3 chapter, where one should see bondage, one sees security and 
Viceversa. 


¢ Whole thing is successfully reversed by Maya Shakti, powerful ignorance because of 
absence of Shastra Chakshu. 


e Also, Ashcharyam. 
g) Kotishaha Parikalpayate : 
¢ Imagined, misconceived Jati Andha Gaja Drishtya Eva. 
¢ Like Dispersion of elephant by born blind people. 
h) Drishti : 
¢ Wrong perception. 


¢ | Nirguna Sakshi am now having serval Viseshanams, which | proudly introduce to 
people. 


1200 


Verse 94 — Introduction: 


pramanopapannasyarthasyasambhavanat 


tad-anukampaniyatva-siddhih. tad etad aha 


Since the view which is established by pramanas is rejected by them as impossible, it follows 
that they have to be pitied. [As the explanation] of this view, the following is said. 
[Introduction — Chapter 2 — Verse 94| 





¢ Why people deserve our sympathy? 


e¢ They have ignorance and misconceptions about themselves and other things in 
universe. 


¢ Hero of their autobiography. 





* Quality of life depends on who | am and who! am depends upon how | look at 
myself. 











¢ Can’t afford — self ignorance and self misconception. 

¢ These people preserving these 2 in preservative, self ignorance and misconception. 
e 2 responsible for all miseries of life. 

¢ Therefore require sympathy. 

¢ Misconception is cause of misery in life. 

e When Guru corrects vision, they give obstruction to Guru to save them. 


¢ He throws rope, | refuse. 1201 


¢ lam drowning in A format, he is giving rope of binary format. 


¢ Teaching reinforced by Sruti, Yukti, Anubava Pramanam. 
a) Arthasya Asambawana : 

¢ Unfortunate refuse to trust the teaching. 

e Argue against it and ask how is it possible. 

¢ How can! be swamy? 

¢ How can | claim shoham? 

¢ |claim only Dasoham. 
b) Tatu Anukampaniyatvam : 

¢ Therefore, those people deserve our sympathy. 
Advaitin Says : 


¢ Continue in Dasoham A format well. 


¢ One day student will hold Soham, rope is hope of Jnani Guru. 
Verse 94: 
Tagawa ee AcHaedeaAT | yad-yad visesanam drstam natmanas tad ananvayat 
aA FRMTSA THATS STC Ca TferaarIT: 11 ge uv || Khasya kumbhadi-vat tasmad Gtmd syan nirvisesanah 


Whatever attribute is seen [as that of the Self] does not belong to it, because there is no 
connection with it, in the same way as objects such as pot [are not connected with] akasa. 





Therefore, the Self is free from attributes. [Chapter 2 — Verse 94] 
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Observe yourself, introduce yourself as Jiva, got Jivatvam because of attributes, 
Viseshanam. 





| — Consciousness 


——<—<$<— 























Nirvisesha Aham Savisesha Aham 
| | 

- Insleep - Called Jiva. 

- Called Ishvara, Sakshi, Chit am Sat. - Attributes, Viseshanams are 

- Anuvritta Viseshanam constantly arising, departing temporary. 

- Intrinsic - Every adjective is Vyavrutta, 

- Sat Chit alone Anuvrittam incidental subject to arrival and 
Dakshinamurthi Stotram : departure. 

- Balya Dishu... [Verse 7] - Fact it is arriving, departing proves it is 

incidental, borrowed, not intrinsic. 











Dakshinamurthi Stotram : 


TeMacay Aaearey aw Paleareureate 
cage Faq AHA AelAcAed: FXed Aer | 


Faecal vecrawia Aaa Al Asa Agar 
aeH af Wes aH sq at afsoraqas Il vil 





balydadisvapi jagradadisu tathd sarvasvavasthasvapi 
vyavrtta svanu vartamdna mahamityantah sphurantam sada | 


svatmanam prakatikaroti bhajatam yo mudraya bhadraya 





tasmai Sri gurumirtaye nama idam sri daksinamirtaye || 7 || 
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He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His own Self— 
which persists in all stages of age (childhood, boyhood, youth and old age), in all states (waking, dreaming 


and deep-sleep) and in all other conditions—and who constantly manifests Himself inwardly as “I”... to 
Him, the divine teacher, Sri Daksinamurty is the prostration. [Verse 7] 





¢ |am young, old, born, dying all borrowed from incidental body. 
Gita: 
araifa stot aen mere vasamsi jirnani yatha vihaya 
Aaa Wella ALTISGATMAT | navani grhnati nard'parani | 


aat =reargist fae STrola. tatha Sartrani vihaya jirnani 
aaa data aaa et ub 2-22 ul |) anyani samyati navani déht || 2-22 || 


Just as a man casts off his worn out clothes and puts on new ones, so also the embodied Self casts off its 
worn out bodies and enters new ones. [Chapter 2 — Verse 22] 


¢ Body dress has adjectives which | am claiming. 





e Every Viseshanam is Vyavruttam. 

e |am waker, is incidental attribute, when | am dreamer, wakerhood is not there. 
¢ Sleeperhood another adjective. 

¢ Isn’t it evident to you by your Avastha Traya Anubava itself. 


¢ Anubava clearly reveals every attribute is incidental not intrinsic. 
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Example : 
¢ Space, doesn’t have attribute of its own. 
¢ On arrival of pot, pot gets temporary title Ghatakasha. 
e Pot can never be Adjective to space, but still we add Ghatakasha. 
¢ Koshtakasha — hall space. 
¢ Ghata, Pata, Koshta subject to arrival, departure, reveals Akasha is Nirvisesha. 
¢ lam Akasha Samana Chaitanyam. 
¢ Body, mind is temporary pot. 
¢ When body is created, | am being. 
¢ lam really Nirvisesha Chaitanyam. 
e Why can’t people claim this evident fact? 
a) Yathu Yathu Viseshanam Drishtam : 


e Whatever adjective you add to yourself, physical, Pranamaya — hunger — thirst, 
Manomaya attributes — Happy, distressed, intellectual attributes — Karta, Bokta, 
Pramata. 


¢ Whatever attributes | claim to myself, | experience myself, they can never belong to 
Atma, Sakshi Chaitanyam. Why? 


b) Tad Ananvaya : 


e It does not persist in me Continuously. 
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Law : 


What is intrinsic is permanent attribute. 


Example : 


Agneya Aushnadhi. 
Heat is intrinsic attribute of fire. 


Fire is always hot. 


Example : 


Temporary attributes are not intrinsic. 


Aushnyam of coffee not intrinsic. 








Vishwa, Teijasa, Pragya are my incidental attributes, Turiyam is my intrinsic attribute. 








Others are Anananvayam. 
Anu + E — Dhatu. 
Anvaya = Accompanying. 


Ananvaya — Not accompanying. 





Kham 














- Akasha 








- Indriyam 
- Sense Organ 
- Su-kham. 
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Sukham : 
¢ Sushtu Khamsi Yasmin Tatu. 
¢ That in which all sense organs are comfortable is Sukham. 
Dukham : 
¢ Kham Yasmin Tatu Dukham. 
¢ State in which sense organs are uncomfortable is Dukham. 
¢ Here Kham = Akasha. 
b) Kumbavatu : 
e Just as pot serves as Adjective of Akasha even though it can never be Akasha. 
¢ Dimentions of pot can’t become dimentions of space. 
¢ Conditions of pot can’t become conditions of space. 
¢ We say — Pot space, we have limited space in the hall. 
¢ Galaxies are floating in undivided, indivisible space. 
¢ Pot can’t divide space. 
e Atma = Similar to space is Nirvisesha — free of Visesha. 


¢ |can never be Jivaha in all 3 periods of time. 





¢ Jiva is Adjective, we should learn to forget. 


¢ As long as | look at myself as Jiva can’t escape A format of Jiva, Jagat, Ishvara, well, 
can never escape. 








1207 





Kindly somehow come out of that. 
Atma is attributeless. 


Svasya Kumbadhivatu Yatu Yatu Viseshanam Drishtam, Tatu Tatu Ananvaya Atmanaha 
Na Bavati. 


Tasmat Atma Nirviseshenam Bavati. 











lam never Jiva at Anytime. 
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Verse 95 — Introduction: 


oe 


Baa sicHal Faraeaan AaeA eat || atag catmano bhedsamsparso bhedasya mithya- 
CATATST_| Ad ATE | svabhavyad ata aha 


Therefore, the Self is untouched by difference, for difference is by its nature false. So the 
following is said. [Introduction — Chapter 2 — Verse 95] 





Until now | established, | am Sakshi, world is Mithya Prapancha. 

Because | am Satyam, Sakshya Prapancha can’t affect me and make me a Samsari. 
Since | can’t be a Samsari, there is no question of getting Moksha. 

| am Asanga Sakshi. Sakshya Prapancha can’t make me Jiva, Samsari. 

Since |am not Sakshyam, no question of talking of Moksha. 


This is powerful reasoning. 


a) Atascha : 


Because of following additional reinforcing booster argument. 

Until now | saw myself as Asanga. 

Now | see myself as Paramartika Satyaha who belongs to higher order of reality. 
World from my standpoint is only Vyavaharika Satyam. 


World of different order of reality can’t give adjective of higher order of reality. 
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Example : 
¢ Dream son can’t give fatherhood status to waker Bramhachari, Sanyasi. 
¢ Dream richness attribute can’t belong to waker because of Binna Satta — Asatva. 


¢ |and world belong to different order of reality. 


ee 





- Satyam, observer, Karanam. - Mithya, Karyam observed. 


Revision: 


e Atma -— Anatma Viveka, Purusha — Prakrti Viveka. 
e¢ 2 words used in Sankhya also. 
¢ Words similar, concepts different. 
2 major differences between Sankhya and Advaitin : 
1) Sankhya — accepts many Purushas, Atmas. 
e Every being has independent Atma. 
e Atmas are plural Atma, Bahutvam is one central difference. 
¢ What is difference between Atma 1 & 2? Sajatiya Bheda. 
Example : 
¢ Tree 1 and Tree 2 —same Jati. 


¢ Sureshvaracharya negates Sajatiya Bheda in Verse 94. eae 


TAA FE AICHE | yad-yad visesanam drstam ndtmanas tad ananvayat 
khasya kumbhadi-vat tasmad dtmd syan nirvisesanah 


WEA FRUIT TEAS SCAT AMAA: Ul WU 


Whatever attribute is seen [as that of the Self] does not belong to it, because there is no 
connection with it, in the same way as objects such as pot [are not connected with] akasa. 
Therefore, the Self is free from attributes. [Chapter 2 — Verse 94] 





e Atma is free from all attributes. 
e Therefore, there is no difference in attributeless Atma. 
e Nirviseshana Syat. 


Example : 
¢ Pot enclosure can’t become attribute of space enclosed. 





e Enclosure bodies and minds can’t become attribute of enclosed Chaitanyam. 


e Even though we have expressions of pot space, hall space. 
¢ Space seems to be qualified by enclosures — Hall, pot, etc, seeming attributes of space. 








¢ Space does not have Viseshanam of Hall, pot. 








e Enclosures can’t become attributes of enclosed space. 4214 





¢ Similarly consciousness can’t be qualified by enclosed Annamaya, Pranamaya, 
Manomaya, 5 Koshas. 











¢ Not fat Atma, hungry Atma, disturbed Atma, confused Atma. 
¢ Kosha seem to qualify Koshi Atma. 


¢ Consciousness is attributeless, can’t talk about differentiating attributes between 2 
Atmas. 


¢ Therefore can’t count Atma 1, 2,... enclosures many, Atma — 1. 


ksétrajham capi mam viddhi 

sarvaksétrésu bharata | 

ksétraksétrajhayorjhanam 
Qassta AA AA 23-3 yat tajjianam matam mama || 13-3 || 


Oh Arjuna! Moreover, know that Ksetrajna to be Myself, obtaining in all bodies. That knowledge which 
deals with Ksetram and Ksetrajna is (true) knowledge. This is My teaching. [Chapter 13 — Verse 3] 


Saya esta ara sarvabhiatastham atmanam 
aayatiia —4Tata 1 sarvabhatani catmani | 

seta ARTSRIAT tksaté yogayuktatma 

Sasa aHaaia: ul &-Rell sarvatra samadarSsanah || 6-29 | | 





With the mind harmonised by yoga, he sees the Self abiding in all beings and all beings in the Self; he sees 





the same everywhere. [Chapter 6 — Verse 29] 


¢ Sankhyas Plurality of Atma dismissed in Verse 94. 
¢ Verse 95 — Dismissing Vijativa Bheda between Atma and Anatma. 
Sankhya : 


¢ Vijatiya Bheda exists between Atma, Anatma because both Consciousness and matter 
equally real. 


¢ Difference between consciousness and matter is Vijatiya bheda. 


- Chetana Tattvam - Jadam Tattvam 


¢ Not same species. 





Sureshvaracharya : 

¢ Drk-—Drishya, Atma — Anatma Bheda is not there, Svabayatvat. 
b) Mithya Svabavayam : 

¢ Means unreal nature. 


e Therefore Bheda Asamsparshaha. 


In Sankhya : 


ee 





Observer Real Observed world also equally real 1213 


¢ Therefore difference between Drk and Drishyam is equally real. 
e Atmani Vijatiya Bheda Asti. 


























Vedanta: 
In Vedanta 
Observed World Observer 
Not Real, Mithya Real 




















e Therefore, the difference is not real, Bheda not real. 
¢ 24 difference — Vijatiya Bheda Api Nasti. 





Bheda — World and Observer 


SS 


Sajatiya Bheda Nisheda Vijatiya Bheda Nisheda 


Verse 94 Verse 95 















































c) Svasya Bheda Svabavyat — Vijatiya Bheda, Mithya Svabavya Bheda Asam Sparshaha : 


¢ Therefore Atma is Sajatiya, Vijatiya, Bheda Rahitaha. 
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Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 


Taddhaika ahurasadevedamagra asidekamevadvitiyam 
tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, 
some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 — 1] 





¢ Reason — given in verse 95. 
Verse 95: 


STRAHL AEATE- ARTA FEAT | avagaty-atmano yasmad agamapayi kumbha-vat 
MEER fed TAT Aq-ea HAUSA i || SAhamkaram idam visvam tasmat tat syat kacddi-vat 


Since this universe along with the ego, [which is different] from the Self which is 
consciousness, appears and disappears like a pot, it is, therefore, [false] like the hair-like 
object, etc. [seen due to eye disease]. [Chapter 2 — Verse 95] 





¢ What is the reason for no Vijatiya Bheda? 


¢ Vedanta does not accept world as Real because world is product of Atma. 
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Karyam Karanam 
Nama Rupa Substance 


No substantiality of its own. Chaitanyam 

Can’t be counted as separate entity. Can Exist independently. 
Ring — not separate entity. Gold 

Table Wood 





¢ Table and wood not separate substances. 
¢ No separate weight for table other than wood. 
Vidyaranya in Anubhuti Prakasha : 
¢ Karyam, Nama Rupatmakam, non-substantial. 
¢ World can’t be counted separately. 
¢ Can’t say Atma and Anatma. 
a) Avagati Atmanaha Idam Vishwam Agama Pahi : 
¢ This entire Anatma Prapancha is subject to creation and destruction from Atma Il. 
¢ What type of Atma? 
¢ Avagathi Atma, Chaitanyam Rupa. 





¢ Jadam Jagat Appears from Chetanam. 








¢ Jadam Jagat resolves into Chetanam. 





e Chetanam is substratum. 1216 


b) Avagata Yatmane Sakshyat Idam Vishwam Agame Pahe Avati : 
e Agama Pahi, neuter gender, qualifies Vishwam. 
¢ What type of universe? 
¢ Don’t look at external world only. 
¢ Should include body, mind complex in external world. 
¢ Sthula, Sukshma, Karana Shariram is part of the world. 
¢ Negate world, body, mind as Mithya. 
c) Saha Ahamkara : 
¢ Important adjective, along with ego, representing Body / Mind complex. 
¢ Put world into cosmic basket called Mithya. 
e There after say, | have no problem. 
¢ |—means Sakshi, not body, mind complex. 


¢ Now |has sneaked into Body / Mind complex, hence can’t boldly say | have no 
problem. 


¢ [can boldly say, when | is separated from Mithya Universe. 
¢ Inspite of Knee joint can boldly say | never had problems. 
¢ l|am the illuminator of pains. 

d) Idam Sahakaram Vishwam Agama Pahi, Kumbavatu : 


e Just as pots emerge and dissolve in space which is never affected by arrival of pot and 
destruction of pot and seeming limitation caused by pot. 1217 


| Sakshi, am not affected Kumbavatu, Agama Pahi Bavati. 


e) Tasmat Tasya Kanchadivati : 


This entire Drishya Prapancha is false appearance like Kanchana, piece of hair. 
Hair like experiences, with eye problems — see dark spots, flashes. 
Problem in eye but people think its in the paper and rub that. 


Hear sounds which are not there. 


f) Kachadivitu Mithya Pratiti : 


Universe is Hallucination due to lack of Oxygen in the Himalayas, some proclaim. 
Scientifically, when O, is less in the brain, people hallucinate. 
World due to Fundamental disease called Agyana Timirandhasya. 


World is hallucination caused by Avidya Kachadivatu. 
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Verse 96 — Introduction: 


Tae HATA - CATAL Hay-Ted sarvasyaivanumana-vyaparasya phalam iyad eva yad 
SEC COLA aged viveka-grahanam, tad ucyate 


The fruit of the entire process of reasoning is just this - knowing the distinction [between the 








Self and the not-Self]. This is stated. [Introduction — Chapter 2 — Verse 96| 


¢ We agree with Sankhya initially in Atma — Anatma Viveka, Drk Drishya Viveka. 
¢ We don’t discuss - whether Drishyam is Satyam or Mithya. 
¢ Postpone topic for later Analysis. 
¢ We keep topic Aside and join Sankhya. 
24 Stage : 


¢ lam Drk Satyam, Universe is Drishyam, Mithya, Binary format. 

















Only 2 


SS 


| Body, Mind and Universe 


- Chaitanyam, Satyam - Mithya 
- Observed 
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¢ Only 2 are there. 
* Can’t count 2™ because it is Mithya. 
Sureshvaracharya Says : 
a) Satya Anruta Viveka alone is Vedanta, real — unreal discrimination alone is Vedanta. 


¢ All attributes are Vyavruttam. 


¢ Avasta Trayam is Vyavruttam, Anumana Vyapara Argument. 


- Intrinsic - Incidental, Changing 
- Changeless - All experiences 


Dakshinamurthi Stotram : 


qemfevarme sarafeyg au Parearareureata balyadisvapi jagradadisu tatha sarvasvavasthasvapi 

Aga Edel AHA HefAcAea: FHXed Hal | vyavrtta svanu vartamana mahamityantah sphurantam sada | 
EqeAles Verdcirriia Waa Al Aga ASAT Svatmdnam prakatikaroti bhajatam yo mudrayd bhadraya 
asa aft yea aa sq aft afer Il vil tasmai sri gurumirtaye nama idam sri daksinamirtaye || 7 || 





He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His own Self— 
which persists in all stages of age (childhood, boyhood, youth and old age), in all states (waking, dreaming 
and deep-sleep) and in all other conditions—and who constantly manifests Himself inwardly as “I”... to 
Him, the divine teacher, Sri Daksinamurty is the prostration. [Verse 7] 





¢ |am alone intrinsic that Chaitanyam alone is unnegatable. 1220 


b) Yatu Abhasyam tatu Satyam, Yatu Anuvrittam Vyavritta Vichara : 
e All enquiry gives only this Phalam. 

c) Phalam Yad Eva Mede : 
¢ Result of this enquiry is only this much. 

d) Yatu Viveka Grahanam : 


¢ Discriminative, distinct clear understanding that |am Satyam, what | experience is 
Mithya. 


¢ Therefore, | can never be touched by what | experience. 
e Why dol experience? What is purpose of experience? 
¢ Entertainment, 5 capsule. 


e) Tatu Uchyate : 


¢ That is said here. 
Verse 96: 


PACAMCTACT, GATT TEAC | buddher andtma-dharmatvam anumandt prasiddhyati 
acHAl SUUgAICaY BIcAcaca Rea II 8 II Gtmano ‘py advitiyatvam dtmatvad eva siddhyati 


That the intellect is not the attribute of the Self is established through reasoning. But the 
non-duality of the Self is known through [the Self-luminous] nature of the Self itself. 
[Chapter 2 — Verse 96] 
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a) Anumanat Prasidyati : 


As a result of Anuvritta — Vyavritta Vichara, it is established. 


b) Atmanaha Api Advitiyatvam Siddyati : 


Once you have separated Anatma, then Atma automatically becomes nondual, 


Advayam. 


Nonduality of Atma is also established. 


Technical Point : 


Nonduality of Atma is not attribute of Atma. 

Nirgunatvam not attribute of Atma. 

Argument Raised by Visishta Advaitin. 

When you say Atma is Nirguna, Nirvikalpa.. Atma has attribute of Nirgunam. 


Nonduality of Atma is attribute. 


Sureshvaracharya : 


It is not attribute, | prove by looking into Atma. 
If it is attribute of Atma, it has to be proved by Pramanam. 
If it is available for Pramanam, it will become object. 


Therefore Atmas nature is nonduality. 








Upon nondual nature of Atma, Duality is superimposed through ignorance. 








If Atma becomes known, it will become Anatma. 
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Atma being subject, always has to be nondual only. 

Logic : Because Atma is subject. 

Subject because of its very subjecthood has to be nondual only. 

Can’t bring 2"? subject, moment you bring in 2" subject, it is no more subject. 


Therefore, Atma is always matchless, | am nondual iti Siddhyati. 


Sankhya : 








Atma Bahutvam, you can never prove, Sajatiya, Vijatiya, Svagata Bheda you can’t 
prove. 








Therefore, Nirguna Atma alone exists all the time. 


Revision: 


Teaching method in Vedanta : 
o Adhyaropa — Apavada Nyaya. 
Superimposition — negation, sublation logic. 
Method of introducing idea in beginning and withdrawl of idea later. 


Vedantic teaching and Sadhanas involve introduction of ideas and withdrawl of same 
idea. 


Both together leads to desired benefit, both important and complimentary. 
Adhyaropa, incomplete without Apavada. 


Apavada irrelevant without Adhyaropa. 
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¢ Deliberate method used. 
¢ Gita —Bashyam Chapter 13. 


o Adhyaropa Apavadabyam Nishprapancha Prapanchayate Mithya Sukha Dukha 
Bodhyartham, Tad Vai Grinir Pitha Kramaha. 


¢ If not understood, Vedanta appears as contradiction because what is introduced in the 
beginning is negated in the end. 


¢ Deliberate method used because of uniqueness of subject matter here. 
¢ Teacher says, this is done explicitly, openly and directly. 

Example : 
¢ Creation introduced in beginning, in end, conclude, there is no creation. 


¢ Sometimes introduction and withdrawl not done explicitly, presented implicitly, 
indirectly. 


¢ Skill of student employed to understand what is introduced and withdrawn. 
Example : 

¢ Moksha -— conditional event in beginning. 
Tattva Bodha : Sadhana Chatustaya Sampatti 


Sadhanacatustaya-sampannadhikarindm moksasadhanabhitam 


tattva-vivekaprakaéram vaksyamah | 


We shall explain to those who are endowed with the four fold qualifications, the mode of discrimination 
which is the means of liberation. [Verse 1] 1224 





¢ Sadhana Chatustaya Sampatti is qualification, condition for Vedantic learning. 
e In every text Sadhana Chatustaya Sampatti — Highlighted. 
e If its not there, student will not gain knowledge and Moksha. 


Vivekachoodamani : Anvaya Vyatireka used 


aldaieaa aca asa ater: | sadhananyatra catvari kathitani manisibhih | 
i oc ~~ ~~ WWE caterp7) , fe 7 VI ATV , o7 ! , 
ay aceda afest qe a fereatar i 18 1 || ves Satsveva sannistha yadabhave na sidlyati || 18} | 


Great sages have spoken of four qualifications for attainment which, when present, succeed in the 
realization of Brahman and in the absence of which the goal is not attained. [Verse 18] 





¢ If Sadhana Chatustaya Sampatti — Moksha, in absence no Moksha. 

¢ Sadhana Chatustaya Sampatti — compulsory condition for liberation. 

e Idea conveyed by Vedantic teachers and scriptures during Adhyaropa Kala, A format. 
24 Stage : Apavada 

¢ Binary format, not conditional event. 

¢ Moksha, Nature, Svarupa. 
Example : 

¢ Agnihi Ushnaveha Bavati. 

¢ Heat is Svarupam of fire in all conditions, Sarva Deshesu, Kaleshu, Sarva Avasta Api. 


¢ Tat Tvam Asi, Apavada of former idea done. 
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Moksha is your nature. 


Moksha, unconditional fact, Nitya Mukta Svarupa. 





No condition is involved in claiming | am Muktaha. 
Sadhana Chatustaya Sampatti condition dropped. 


Student during Apavada stage, Binary format stage, should understand even Sadhana 
Chatustaya Sampatti is not a condition that determines my liberation. 


If condition determines Moksha, it will not be my Svarupa. 
Vedanta defines Moksha as Svarupam. 


Every student has to go through Apavada stage, shift from A to Binary format and 
practice this Nididhyasanam. 


Sadhana Chatustaya Sampatti is also not a condition for liberation. 
Moksha not conditional event. 


In Nididhyasanam, he has to repeatedly assert. 








I will never hesitate to claim my liberation by saying that | lack Sadhana Chatustaya 
Sampatti. 





External excuse for postponement of liberation. 


One day or other after 30 years of learning one has to Apavada, Nididhyasanam, 
binary format. 


lam unconditionally liberated, Sadhana Chatustaya Sampatti. Is not a condition for 


Moksha. 1226 








Remove idea misconception from mind by practicing meditation. 


Sadhana Chatustaya Sampatti not useless, got utility in other fields, worldly 
transactions, Vyavaharika field. 


As condition for liberation, is negated. 





Shastra 


= 7 











phesents ses ia eon anORs - Negates in Naishkarmya Siddhi. 
age - Apavada Stage 





| - Binary format 








- |am ever free Atma is practice, 


- Tattva Bodha 
irrespective of condition of mind. 


- A format 

















In 96 verses of Naishkarmya Siddhi — 2"4 Chapter, Sureshvaracharya is struggling to 
separate me from mind and its conditions. 

Sadhana Chatustaya Sampatti is only attribute of mind. 

In Naishkarmya Siddhi, | am learning, | am different from mind and | am not connected 
to mind and conditions of mind can’t determine my freedom. 


Asangoham, Nitya Mukta Svarupoham. 











Sakshi Chaitanyam is Asanga Atma, different from mind. 
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Sadhana Chatustaya Sampatti has nothing to do with this fact. 
Remove idea, misconception from mind, by practicing meditation. 


Sadhana Chatustaya Sampatti not useless, got utility in other fields, worldly 
transactions, Vyavaharika field. 


As condition for liberation, is negated. 
| was, | am, | will ever be free. 


Viparita Bavana is Sadhana Chatustaya Sampatti is a condition for Moksha, given by 
Shastra itself. 


Other Viparita Bavanas are developed by myself This is Adhyaropa Viparita Bavana 
which we negate in Nididhyasanam. 


Brahmans Karanatvam is first presented by Shastra then Shastra negates, idea 
“Brahman is Karanam”. 


Karanam is Viparita Bavana and Karanatvam is negated later. 


Similarly Sadhana Chatustaya Sampatti is deliberate Viparita Bavana introduced in A 
format. 


In Binary format, | have to deliberately get out of Viparita Bavana. 
When Guru Asks — are you Mukta? 


Student should never give excuse of Sadhana Chatustaya Sampatti, not being there. 
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Verse 96: 
c) Buddehe Anatma Dharmatvam Atmanaha Api Advitiyatvam : 
¢ |amnondual Atma not connected to mind and its qualifications. 
¢ Why should I connect those conditions with liberation. 
¢ | will try to keep mind in better condition for benefit of others or world. 
¢ Never connect that to my liberation. 
Panchadasi : 
¢ For Jnani, practioner of Binary format, Sadhana Chatustaya Sampatti — is hobby he 
enjoys. 
¢ Never connects it to his liberation. 


- Sadhana Chatustaya Sampatti is - Sadhana Chatustaya Sampatti is not 
condition for liberation. a condition for Moksha. 
- In Naishkarmya Siddhi, Guru 


privately whispers, otherwise 
student may misunderstand. 

- Tat Tvam Asi, you are Brahma (Not 
body, mind). 





¢ Apavada = Indirectly said method is : 





I. Moksha is your nature, indirectly negates Sadhana Chatustaya Sampatti 
condition. 
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e Hereafter Sureshvaracharya negates another idea taught in the beginning. 




















In A Format: 
Provisional definition 
| Jagat Ishvara 
- Jiva - Source of sorrow + - Source of Ananda. 


- Trapped in the world 
- Has to escape, run away 
from the world. 








suffering. 
Gita : Chapter 13 — Verse 9 
- Janma Mrithyu, Vyadhi. 





- Go to Vaikunta is Moksha. 











e Escaping from world is deeply entrenched in the mind of Jiva. 


¢ Therefore prays — should not be born again. 


e Escape after death and reaching god in Vaikunta is Adhyaropa definition of Moksha. 


¢ To complete Vedanta study come to Apavada state. 


e Repeatedly assert, world not a source of sorrow, to be escaped from. 


World Definition: 


¢ As field of sorrow is Adhyaropa, escaping from world is Moksha. 
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Misconception presented in 2 Stages : 
1° Stage : 


Mithya Nama Rupa not horrifying but holly. 

lam not afraid of world is Nididhyasanam. 

| don’t want to escape world of sorrow, Dukhalayam. 

| need not escape from world if | am assimilating teaching of Aham Brahma Asmi. 
| should note that | can’t escape from the world. 

| want to escape only because | think | am finite mind or Chidabasa in A format. 


In Binary format, Sakshi l, am the Adhishtanam of the world. 


Kaivalya Upanishad : 
Rad dae aid ae ad ofasar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
AM ad od ala ageneaneraer 23. || mayi sarvam layarh yati tadbrahmadvayamasmyaham |! 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





Mithya Nama Rupa Jagat is depending on me for its very existence. 
If |, Sakshi, go away, serial can’t continue. 


Eternal show of Srishti, Sthithi, Layam continues in me, | am providing screen for world 
show to go on. 
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Why should | go away? How can | go away? 

Moksha is not escaping from the world. 

| have to meditate on the fact that world is in me, Sakshi Chaitanyam. 
Let it be in me, Mithya Nama Rupa can’t touch me the Asanga Atma. 
Why pray? 

| shouldn’t be born again, oh Lord don’t give me next Janma. 
Charanam songs of Bakti and prayer say that | am suffering and | want to escape. 
After 25 years of Vedanta, still praying, this should be my last Janma. 
Shows Kaivalya Apavada has not taken place. 

Student wants to remain permanently in Adhyaropa. 

Doesn’t want to grasp the teaching. 

Moksha not an escape from world. 

It is escaping from misconception of escape. 

Don’t say — | want freedom from Punar Janma. 

| — Brahman, do not have any Janma. 

| am Adishtanam in which Janma and Parinadha of universe is going on. 
What a vision? 


If you want to assimilate this great grand vision of Upanishads, you will have to drop 


provisional, definition of Moksha. 
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¢ Negate 2 ideas: 
i. Sadhana Chatustaya Sampatti is a condition for Moksha. 
ii. | want to escape from world of suffering. 
¢ World is holy Ishvara, or Mithya Nama Rupa. 
¢ Escaping plurality is Sankhya philosophy temporarily borrowed in Vedanta. 
Following section : 


¢ Is Sankhya philosophy in which Moksha is escaping from Prakrti. 








¢ For Sankhya Prakrti and Purusha both real, duality real. 








¢ Purusha association with Prakrit is real. 
¢ Moksha is getting separated from Prakrti. 
Quotes : Mahanarayana Upanishad 
ajamekam lohitasuklakrsnam 


bahvim prajam janayantin sarupam | 


ajo hyeko jusamano'nusete 


SSeTQat I WPAMTASTT ST: Weil jahatyenam bhuktabhogamajo'nyah II 5 Il 


There is one unborn Female (Maya, the uncaused substance of the universe) red, white and black 
(representing Sattva, Rajas and Tamas) producing manifold offspring of the same nature. There is one 
unborn (in the generic sense some jivas who are attached) who lies by here taking delight in her; there is 
another unborn (in the generic sense those who are not attached) who leaves her after having enjoyed 
her. [Chapter 12 — Verse 5] 1233 





¢ Prakrti Sambandha is Bandha, getting away from Prakrti is Moksha. 


¢ Analysed in Brahma Sutra : 


ana aetrasrata 1 Chamasavadaviseshat | 


(It cannot be maintained that ‘Aja’ means the Pradhana) because no special 





characteristic is stated, as in the case of the cup. [I — IV — 8] 


TattaeasHat gq dat metaa Uh | Jyotirupakrama tu tatha hyadhiyata eke | 


But (the elements) beginning with light (are meant by the term Aja), because some 
read so in their text. [| — IV — 9] 


Heute ra HeAieaatarter: | Kalpanopadesaccha madhvadivadavirodhah | 


And on account of the statement of the assumption (of a metaphor) there is nothing 
contrary to reason (in Aja denoting the causal matter) as in the case of honey 


(denoting the sun in Madhu Vidya for the sake of meditation) and similar cases. 
[I-IV -10] 





¢ Refute idea, not escape from Prakrti, world. 


¢ World of 5 elements is Mithya Nama Rupa, | Sakshi am Adhishtanam, let it continue, 
should be meditated. 


¢ Why should | worry about presence, and absence of body, Mind, World? Is the topic in 
following verses. 
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Verse 97 — Introduction: 


yadyapy ayam grahitr-grahana-grahya-grhiti- 
tat-phalatmaka G-brahma-stamba-paryantah samsaro 
*nvaya-vyatirekabhydm andtmatayd nirmalya-vad 
apaviddhah. tathapi tu naivdsau svatas-siddhatma- 
vyatiriktanatma-prakrti-padartha-vyapasrayah 
samkhyanam iva. kim tarhi. svatas- 
siddhGnuditanastamita-kiitasthatma-prajnana-matra- 
sarira-pratibimbitavicdrita-siddhatmanavabodhasraya 
eva tad-upadanatvat tasyetimam artham 

nirvaktu- kama aha 


Though this world of bondage comprising everything from Brahma down to the clump of grass 
in the form of knower, the means of knowledge, the object of knowledge, the act of knowing, 
and the fruit [of knowledge] has been discarded like faded flowers, since it is known to be not- 
Self through the reasoning of anvaya-vyatireka, nevertheless it should never be thought that, 
as in the Sankhya system, it is dependent on prakrti which is self-existent, which is different 
from the Self, and which is material. What, then, is it? It is dependent only on the ignorance of 
the Self which is its material cause - the ignorance which arises because of the lack of inquiry 
[into the Self] and which is superimposed on the Self which is self-existent, immutable, and of 
the nature of consciousness and which has neither beginning nor end. Thus desiring to convey 
this idea, he says [the following]. [Introduction — Chapter 2 — Verse 97] 
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¢ Type of teaching employed is parallel to Sankhya methodology. 
e¢ Purusha — Prakrti Viveka. 





- Purusha - Prakrti 
- Atma - Anatma 


¢ Now it is mixed up. 
¢ Through Viveka, understand | am Purusha, everything else is Prakrti. 
¢ Upto this, no difference between Sankhya and Advaita. 

Gita: 


sa Sara | arjuna uvaca | 

Waid qeq aq prakrtim purusam caiva 
ast aastHa =J | ksetram ksetrajnameva ca | 
Udsledia=aita etad véditum icchami 


sta Sai QI hala il 23-211 jhanam jneyarn ca kesava || 13-1 || 


Arjuna said : Prakrti (Matter) and Purusa (Spirit), also the Ksetra (the Field) and Ksetrajna 
(the Knower-of-the-Field), Knowledge and that which ought to be known -— these, | wish to learn, O Kesava. 
[Chapter 13 — Verse 1] 
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Problem with Sankhya : 


e Purusha + Prakrti equally real, Moksha is escaping from body, mind, world, avoid Punar 
Janma. 


¢ By avoiding body, mind, world, escape from rebirth and say | am free, Dvaitam. 
Advaitin : 

e Let Raaga, Dvesha be there, | am still free. 

¢ World is Mithya, Drama, serial why escape. 

¢ Understand Mithya, no other freedom is required. 
a) Ayam Samsara : 


¢ This Samsara well, | shouldn’t fall into, sing daily in Sanskrit, Hindi, Telugu, Tamil songs, 
pleading for escape from this Samsar, person running away from Rope Snake. 


e¢ Sureshvaracharya asking person, why are you running from Mithya rope snake, which 
is not there, doesn’t exist, only false appearance, Kalpitam in your mind. 


¢ Paramananda Sishya says : 
Understood rope snake, for double safety keeping distance. 
¢ Teacher requires lot of compassion. 
e Ayam Samsara, this so called Samsara is false suffering, not true. 


¢ Inignorance, | give reality to rope snake (Jagrat, Svapna, Sushupti). 
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b) Abrahma Stamba Paryantham : 
¢ Beginning from Brahma Loka upto Stamba — Blade of Grass. 
¢ Chatur Mukha Brahma to all Lokas, Shariram = Anatma, Triputhi. 


- Subject — Object - Subject — Object — Instrument 
- Pramata — Prameyam \ 
ay; JL Linking 


Ahamkara World - Pramata, Prameyam, Pramanam. 


a) Gane [@)Gahanam | a)siahvm [eins 


- Subject, Pramata - Sense Organs, - Prameyam Prama 
Mind, - Object of Knowledge 
Pratyaksham knowledge. Experience, Anubava 
Upamanam. Born out of Triputi. 





c) Tatu Phalatmakaha : 
¢ Grihiti— Phalam, Consequence, Prama, experience. 
d) Apaviddhaha : 
¢ 1+2+3+4= Samsara, have been negated in 96 Verses. 


¢ Pramata (Ahamkara Chidabasa), Pramanam (Sense organ + Mind), Prameyam (World), 
Prama (Pramitihi) experience — 4 negated by Anvaya Vyatirekabyam, Anruttavam — 
Vyavrittam, method. 1238 





Sakshi, Turiyam - Sakshyam 
Continuous entity. - Temporary, subject to arrival and 


Not subject to arrival and departure. departure. 
Changelessly present - Pramata, Pramanam, Prameyam, 
Pramitihi subject to change. 


Mandukya Upanishad : 


Triputi in Jagrat = Vishwa 
Triputi in Svapna = Teijasa 


Triputi in Sushupti = Pragnya. 


\—___,___/ 


Keep coming and going 


| am Turiyam, nonarriving, departing witness of 3 Avasthas. 
Apavada, Apavid — To separate 

Viath — Dhatu 

Past Passive Particle = Apavidda to remove. 


Remove like what? 


e) Nirmalyavatu : 


Expression in Ritual context. 
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In Puja, person offers flowers, garland to Lord. 
Next day, faded flowers called Nirmalyam. 
When one removes Nirmalyam, he can have Darshan of pure Lord without Upadhi. 


Nirupadhika Ishvara Darshanam, Nirmalya Darshanam, sacred, seeing Nirguna 
Brahman. 


Flower — represents fading Upadhi. 

We are Ishvara. 

Avasta Trayam, Gunatrayam, Sharira Trayam etc, are fading Anatma, Prakrti. 
What Sureshvaracharya does? 

Removes Prakrti, Nirmalya Vatu, as Anatmataya. 

What is left behind = |, Purusha. 

Then What? 


Revision : Important Portion 


Stage 1: 


Atma — Anatma Viveka very similar in Sankhya and Advaitam. 
Sankhya stops with Atma — Anatma Viveka. 


Both Prakrti and Purusha equally real. 
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Advaitin : 
Stage 2: 
e Jnanam is complete with Apavada Prakaranam. 
e After Apavada, Anatma, Mithyatvam established. 
¢ Advaitin : After Apavada, says |— Atma am Satyam. 


¢ Entire Prakrti, Anatma = Pramata, Pramanam, Prameyam, Pramitihi is Mithya lower 
order of reality. 


e Entire Drishya Prapancha is Mithya. 


e Atma-—Anatma Viveka should be converted into Satya — Mithya Viveka. 





























Conclusion 
Aham Jagan Mithya 
Satyam Triputi - Mithya 




















e Thus you shift to binary format from A format where all are of one level of reality. 
e After coming to Binary format, then ready to revise definition of Moksha. 


¢ Until | come to Binary format, 2 orders of reality, Moksha is provisional definition, A 
format, freedom from problematic mind, world. 


¢ Escape from persecuting world, never born again permanent escape. 1241 


¢ Definition of Moksha is Videha Mukti — Temporary, provisional definition. 
e After coming to Binary format, have to revise definition. 
¢ Real, Primary definition of Moksha. 

Mandukya — Introduction — Shankara Commentary : 

Moksha Definition : 





¢ Svarupa Avasthanam Moksha. 


¢ Constantly being aware of my Satya Atma Svarupam and being aware of Mithya Jagat 
Svarupam is Moksha. 











¢ Self awareness, self Abidance is called Svarupa Avasthanam. 
¢ This definition of Moksha, use after entering Binary format. 
¢ Never think of escaping from world. 


¢ lam Mithya Jagat, Adhishtanam, being Adhishtanam of entire Mithya Anatma 
Prapancha, can’t escape from the world. 


e |lend existence to the world. 


Dakshinamurthi Stotram : 


fraeagur equa aah geu sted visvandarpana drsyamana nagari tulyam nijantargatam 
Udeaeafa Asa afeRargd wutAaaar | pasyannatmani mayaya bahirivodbhitam yathanidraya | 


aeMateped WHITEHA FMeAAA aes yassdksatkurute prabhodhasamaye svatmdaname vadvayam 
agent styypeada aan se sf afeoraa ie ii || tasmai srigurumirtaye nama idam sri daksinamirtaye || tho 





He who experiences at the time of realization his own immutable Self-in which the Self alone plays as the 


universe of names and forms, like a city seen in a mirror, due to the maya power as though produced 
outside, as in a dream, to him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 1] 





¢ |lend existence to the world. 

¢ Isness, lam lending. 

e Ifl try to escape, eternal, world show can’t exist. 
¢ | must be there with Satta Sohurthi Pradhanam. 


¢ Therefore | can’t escape from the world. 





¢ |need not escape from the world because what happens in Mithya world can’t touch 
me, Adhishtanam. 





¢ Nahi Satyasya Gunotapi, Anumatamapi Sambandate. 





¢ Svarupa Avasthana Moksha comes only after Anatma Mithyatva Nishcaya. 











¢ Svarupa Avasthana will not stop physical or biological pains at Vyavahara level. 


¢ Svarupa Avastham or Awareness or knowledge can’t stop biological or physical 
suffering. 


¢ Biological pain can’t stop this knowledge, wisdom also. 





¢ lam ever free Satya Adhishtana Sakshi Atma, which includes all experiences. 





¢ No experience can challenge my valid knowledge. 


e Experience of Sunrise can’t stop valid knowledge that Sun never Rises. 
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e Any amount of biological pain can’t stop knowledge that | am the Paramartika Satyam. 
¢ Atma is illumining Drama of Vyavaharika Prapancha, includes both pleasure and pain. 
¢ Never judge world based on biological pain, pleasure. 


e Pleasures and pains are integral part of Mithya Anatma Prapancha which | am blessing 
all the time. 


¢ This wisdom is called Svarupa Avahanam -— This alone is real Moksha. 


e Therefore Sureshvaracharya says, Adhyarupa Prakaranam is over in which Atma — 
Anatma Viveka has been done. 


¢ Now Apavada Prakaranam starts which is Anatma Mithyatva Nishchayam. 
¢ Introduction — of Verse 97 — 1° line over. 
¢ Now introduction : Thatapi onwards till Sankhyanam Eva. 
f) Sankhya : 
¢ Pramata, Pramanam, Prameyam, Prama, is entire Anatma with 4 components. 
¢ These 4 belong to Prakrti Tattvam. 
e They are different from Purusha Atma. 


¢ Upto this is similar to Advaitam. This Prakrti, is as much real and independently 
existent as Purusha. 


e¢ Purusha and Prakrti equally real, Sambanda equally real, Sambanda born pleasures 
and pain equally real. 
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Moksha involves escaping from Prakrti. 


All systems look down upon the world of suffering and escaping from world is their 
cardinal principle. 


Demonise world of suffering. 
Advaitam alone says, drop plans of demonising world and escaping from world. 
World has wonderful variety of events, let it continue as Darma. 


Brahman alone without Prakrti, exists, world can’t even say, Aham Brahma Asmi, Aham 
Ananda Svarupa Asmi. 


It may be Ananda Svarupa. 
To say Aham Ananda Svarupa Asmi require wonderful world. 


Never demonise world, world requires Janma, Mrityu, Jara Vyadhi, Sukham, Dukham 
to exhaust Jivas Prarabda Karmas. 








Moksha is not avoiding world but accommodating world. 








Avoiding world is provisional definition of Moksha, let world Drama continue — serial 
no. 595 — not serious. 


Why negate, escape, in Advaitam seriousness replaced by episode no.... 

Enjoy 1%* 50 years — matter undergoes change for Variety show. 

Idea of escapism when | see world as absolute reality, not as relative reality — Jagrat is 
one of the Avasthas. 
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A non-changing Brahman can’t give variety show. 
World is variety show with both comedy and tragedy. 
Let it go on... 


People vote for comedy serial. 








Laugh at entire life after Jagat Mithyatva Nishcaya. 








Sankhya fails in this. 
According to Sankhya. 


g) Asou: 


World is variety show of 4 components : 


Pramata Pramanam Prameyam | Pramas 





h) Vyapashraya : 








World is resting on Karana Prakrti Padartha, unmanifest — causal Prapancha, Maya, 
basic matter substance. 








What type of Prakrti? 
Anatma, which is different from Atma. 


Atma Vyatirikta Anatma Prapancha — matter principle, observed Drishyam. 








Svata Siddah, Atma, Chaitanyam is consciousness principle. oe 





1*t Phase : 
In Materialist — Philosophy : 





- Fundamental - Depends on matter 
- Basic - Rises and resolves in matter. 


2"™¢ Phase : Intermediary Phase 


In Sankhya — 2 Independent principle : 


Matter S| ~SSSCamclousness 
Independent Independent 


3 Phase : Advaitam 


- Independent - Dependent 
- Rises and resolves in 
Consciousness. 








e What is that Consciousness? 


Kaivalya Upanishad : 
Tad dae aid a ad ofasar mayyeva sakalarh jatarn mayi sarvarh pratisthitam | 





afl ad oa aa agenesrercer i ean || mayi sarvarh layam yati tadbrahmadvayamasmyaham [| 191] 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 


dissolved. | am That non-dual Brahman. [Verse 19] 





Sureshvaracharya started from matter, divided Atma — Anatma, goes back to Advaitam. 


i) Sankhya Nam Na.. Neiva Sou... 


Conclusion of Sankhya, of matter being independent, is not accepted in Advaitam. 


Material world exists in me the consciousness. 


j) Kim Tarhi Svata Siddah? 


Entire world is resting on what? 


If entire universe with 4 components is not resting on real matter Prakrti — what is it 
resting on? 


“Kutasta” Atma Prajna Matra Sharira Pritibimbita. 
What is resting on? 


Sureshvaracharya says entire world is Mithya has lesser order of reality (like rope 
snake). 


Why he says this when matter is clearly experienced by us? 
On what basis world is Mithya? 


Science can’t negate world as matter can’t be created or destroyed, matter is 
indestructible. 


Mandukya Upanishad - Karika : 


Vedas, Upanishads don’t negate consciousness during entire teaching procedure. 4248 


¢ Shastric attitude to matter, approach to matter different. 


1%t Stage : Adhyaropa Prakaranam 
e Upanishad accepts matter. 
2"4 Stage : Apavada Prakaranam 
e Upanishad negates matter. 


Brihadaranyaka Upanishad : 


as ft gate wala affac cat agate, afar 
catiaafa, afzac pat taza, aRat cacaftaaia, 
afgaz rat szonfa, afeac gat aaa, afgaz rat 
wufa, afgaz gat faarrfa ; aa caren aaTeRar- 
WA, asa WA, achat H fig, acta 
Tatg , acha Hahraad , ach H TAT, ace 


Se Ae, ak BH wae, aca F fanaa? 
aad aa Rania ¢ Fa faaritara? @ av af 
cate, aH a A Tera, araftat a AR xitaa, avers 
a fe asta, afaat a eae, a feerfa ; faararca? 
‘@a frariama, cangmenie aafa, carage 
weamacafata staat araaceay fstere 1 24 1 








yatra hi dvaitamiva bhavati taditara itaram pasyati, taditara 


itaramjighrati, taditara itaram rasayate, taditara itaramabhivadati, 
taditara itaram Srnoti, taditara itaram manute, taditara itaram 
sprSati, taditara itaram vijanati; yatra tvasya sarvamatmaiva- 
bhut, tatkena kam pasyet, tatkena kam jighret, tatkena kam 
rasayet, tatkena kamabhivadet, tatkena kam Srnuyat, tatkena 

kam manvita tatkena kam sprSet, tatkena kam vijaniyat? 

yenedam sarvam vijanati tam kena vijaniyat? sa esa neti 
netyatma, agrhyo na hi grhyate, asiryo na hi Siryate, asango 

na hi sajyate, asito na vyathate, na risyati; vijfataramare 

kena vijaniyat, ityuktanusasanasi maitreyi, etavadare 


khalvamrtatvamiti hoktva yajfiavalkyo vijahara || 15 | | 
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Because when there is duality, as it were, then one sees something, one smells something, one tastes 
something, one speaks something, one hears something, one thinks something, one touches something, 
one knows something. But when to the knower of Brahman everything has become the Self, then what 
should one see and through what, what should one smell and through what, what should one taste and 
through what, what should one speak and through what, what should one hear and through what, what 


should one think and through what, what should one touch and through what, what should one know and 
through what? Through what should one know that owing to which all this is known? This self is That 
which has been described as Not this, not this. It is imperceptible, for It is never perceived; undecaying, for 
It never decays; unattached, for It is never attached; unfettered - it never feels pain, and never suffers 
injury. Through what, O Maitreyi, should one know the Knower? So you have got the instruction, Maitreyi. 
This much indeed is (the means of) immortality, my dear. Saying this Yajnavalkya left. [IV-—V- 15] 





Katho Upanishad : 


Manasai-vedam aptavyam, neha nanasti kincana, 


Wear: aT Tet Teatd 7 a aad wate 99 II Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 II 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 
sees any difference here, goes from death to death. [Il — 1-11] 





¢ Plurality, world, consisting of Pramata, Pramanam, Prameyam, Prama is not there in 
absolute terms, but appears relatively. 


¢ Consciousness exists in all 3 periods of time, timeless. 
Kaivalya Upanishad : 


¢ Explicitly said —5 elements not there, nonexistent. ioe 


Kaivalya Upanishad : 


A aera a afeeea a aferet Asher a aa 1 |) na bhimiripona ca vabnizastina cinilo mestina cémbarari ca 
Ue FAA GRATE Tera Frenefectar tt Ba it |) evar viditva paramatmartiparh guhasayath niskalamadvitiyam |\ 23 | 
THETA at AeCige ll HM YR ATCT 1 Wu || samastasiksith sadasadvibinarh prayatiSuddhash paramtmartipam | 1 2 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 





¢ Does not say, it will be nonexistent in Pralayam. 


e Therefore there is difference between unnegated Chaitanya tattvam and negated 
Prakrti is Advaitin reasoning. 


Brihadaranyaka Upanishad : 
¢ Sa Esha Neti Neti it Atma. 
Indirect Negation : 
e Atma is non dual, matter is negated indirectly. 
e Upanishad negates matter directly and indirectly. 
¢ Then what should be status of the world. 
e It can never enjoy same state of consciousness because it is unnegatable. 


¢ Therefore can’t be treated equally. 1251 


- Permanent 
- Sakshi, Satyam 


- Absolute reality, Adhishtanam 
Chaitanya Tatvam. 


Remember this Argument : 


Has Visit 
Must return. 


Mind, Body, World. 
Vyavaharika Satyam, empherical 


reality. 





3 categories 











Existent 


Non-exist 


Seemingly existent 





| 








- Can’t be negated. 











- Need not be negated. : 
- You don’t have horn. : 


Not a secret. 











Mithya 

Rope Snake 

Shell — Silver 

Negatable 

Sad — Asad Vilakshanam 
Sad — Asad Byam 
Anirvachaniyam. 
Mysterious 
uncategorizable world. 
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¢ Advaitic knowledge is complete when | understand Anatma Prapancha world is 
Mithya. 


¢ Therefore Aham Satyam, Jagan Mithya. 








¢ One more point, Sureshvaracharya makes : 








Any Mitya Vastu is seemingly existent is always born out of ignorance. 





e Any Adhyasa is born out of Agyanam. 











¢ Seemingly existent dream world born out of ignorance of waker. 





¢ Moment! wake up, seemingly existent dreamworld gets falsified. 


¢ Seemingly existent rope snake born out of rope ignorance. 








¢ Any Mithya Adhyasa rests on ignorance of Adhishtanam. 








Upanishad : 
¢ For Jnani, no duality at all. 
¢ Tatra Ko Mohaha, Ka Shokaha. 
Chandogya Upanishad : 
Yatra nanyatpasyati nanyacchrnoti nanyadvijanati 
sa bhiimatha yatranyatpasyatyanyacchmnotyanyadvijanati 
tadalpam yo vai bhima tadamrtamatha yadalpam 


tanmartyam sa bhagavah kasminpratisthita iti 


zq ufefea afe ar a afeeifan 2 ti sve mahimni yadi va na mahimniti. 





Sanatkumara said : Bhuma [the infinite] is that in which one sees nothing else, hears nothing else, and 
knows [i.e. finds] nothing else. But alpa [the finite] is that in which one sees something else, hears 


something else, and knows something else. That which is infinite is immortal, and that which is finite is 
mortal. Narada asked, “Sir, what does bhuma rest on?” Sanatkumara replied, “It rests on its own power — 
or not even on that power [i.e.. It depends on nothing else].” [7 — 24 — 1]. 





¢ Fora wise person, no duality at all. 


Dvaita Prapancha being Mithya not resting on matter but resting on ignorance, 
Agyanam. 





World of 5 Elements : 
¢ Prakrti Ashraya — Sankhya definition of Jagat. 
¢ Agyana Ashraya — Advaitin definition of Jagat. 











¢ For unreality of universe, remember Mandukya Karika. 


- Sakshi, Turiyam - Vishva, Teijasa, Pragya 


- Jagrat, Svapna, Sushupti 
- Based on Agyanam. 





¢ Turiyam = Na-antap-pragyam 
Mandukya Upanishad : 


aed 7 atest Aa Wat Tq WaTat TW AAT | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
AAATTAAM AAA APTA TIAA THA TTT adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 





TIS TTT Wed frase aay Wale qT wet a fast: 9 Il prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 


dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 














¢ Tu Prapancha Upashamam = Turiyam Atma is world free, without a world. 





¢ Kim Tarhi— then what is the world based on? 

¢ Long compound in Introduction to verse 97. 
svatas- siddhanuditanastamita-kiitasthatma- 
prajnana-matra- §arira-pratibimbitavicarita- 
siddhatmanavabodhasraya eva tad-upaddanatvat 
tasyetimam artham nirvaktu- kama aha 


¢ Read from right to left. 
1) Atma Avabodha Ashraya : 


¢ The world is resting upon ignorance. 











¢ |alone am — fact not known. 





e | Sakshi, lends isness to world which does not have isness of its own. 


e Just as waker lends existence to dream world which does not have existence of its 


own. 1255 


¢ Similarly, |am Turiyam, lending existence, not knowing that | think world has existence 
of its own. 


¢ Therefore, | say world is, | attribute isness to the world which is Agyanam. 





Sakshi - Paramartikam 








, 


Agyanam 


f 


World — 4 factors - Anatma 


I 


Vyavaharikam 


























¢ Ignorance of what? 
¢ Dream world not born out ignorance of physics, Russian or Chinese language. 
¢ Dream born out of ignorance of waker who is comfortably lying down. 


e Unegated consciousness is the Paramartika waker. 
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e Atma Anavabodha Ashrayaha is this world which is, 
Il) Avicharita Siddaha, whose existence is available only as long as you don’t make enquiry. 
¢ Worlds existence is there, as long as you don’t make enquiry. 
¢ Put torchlight of Vedanta Jnanam, world — Snakes apparent existence goes away. 
¢ Existence of world depends on non enquiry. 
Panchadasi — Chapter 8 — Vidyaranya : 
¢ Non-enquiry is food for the world. 
¢ By not attending class, we are feeding duality, Samsara. 
¢ Having fed Samsara, want freedom from next birth. 
Avicharita Siddah : 
¢ |am supporting the world with my ignorance of the self. 
Il) Pratibimbitam — Pratibasa Mana, “Appearance” 
¢ Prajnava Matra Shariram. 
¢ In Atma which is of the nature of pure consciousness. 
¢ World is dancing, appearing in consciousness, awareness. 
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Dakshinamurthi Stotram : 
faageauur eQaaTa ast Gea fAsteasla visvandarpana drsyamana nagari tulyam nijantargatam 


UVdeateafa Aa afeRatgd wuts | pasyannatmani mayaya bahirivodbhitam yathanidraya | 
aeastepead wares FaeaaA aes yassaksatkurute prabhodhasamaye svatmaname vadvayam 


aes soeada aa sd sf afeonads |i? tasmai srigurumirtaye nama idam sri daksinamirtaye || 1 || 


He who experiences at the time of realization his own immutable Self-in which the Self alone plays as the 
universe of names and forms, like a city seen in a mirror, due to the maya power as though produced 
outside, as in a dream, to him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 1] 





IV) Pashyan Atmani Maya Bahihi Udbutam Eva : 
¢ World is existing outside me. 
¢ In Prajna matra Svarupa. 
¢ What is that Chaitanyam? 


V) Kutasta Atma : 
¢ Don’t look for Chaitanyam outside, it is Atma, self 1, observer, ever the observer, 
experiencer, never observed, experienced, object of experience. 


VI) Kutasta Changeless Atma, Consciousness. 


¢ What type of consciousness? 
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Vil) Anudita Anastamsta : 





Without rising, birth Without setting, Maranam 


Don’t ask about Punar Janma in Binary format, | don’t have one Janma. 
Therefore, no question of escaping from Janma. 

All this should be in my awareness all the time. 

If it is not object of experience, how its existence can be proved. 
Svatasiddah Chaitanya Atma. 


Even though it is not object of experience, it is ever experienced as the subject of 
coming and going experiences. 


It can’t be proved, it need not be proved because it is ever experienced by me as | am. 


Dakshinamurthi Stotram : 


aeafacary sraarayg Alar Dareaaeorearer balyadisvapi jagradadisu tatha sarvasvavasthasvapi 

cage tel TAA HelAcaead: EHLed Har | vyavrtta svanu vartamana mahamityantah sphurantam sada | 
Seas veecrruia Aaa Al Aaa AAS svatmanam prakatikaroti bhajatam yo mudraya bhadraya 
aH at Yeas aa sa ait ateroraSs Il Vl tasmai Sri gurumirtaye nama idam sri daksinamirtaye || 7 || 


He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His own Self— 
which persists in all stages of age (childhood, boyhood, youth and old age), in all states (waking, dreaming 
and deep-sleep) and in all other conditions—and who constantly manifests Himself inwardly as “I”... to 

Him, the divine teacher, Sri Daksinamurty is the prostration. [Verse 7] 1259 





e |the subject continues eternally. 
e Ever experienced, | am, ever free. 
¢ Stop calling world as Samsara, it is a serial, | am watching not my Samsara. 
¢ If you look for Videha Mukti without body you can’t say Aham Brahma Asmi. 
¢ To say that requires Sharira Trayam. 
¢ Enjoy the body in which alone, can say Aham Brahma Asmi, while shedding tears. 
VII) Iti Artham Nirvakta Kamaha.. 
¢ To introduce Apavada part... 
IX) Aha: 
¢ Author declares. 
Verse 97: 


ed Ae A AecaaM: Bea STATASTA AL rte jndnam na santy arthd asti jnanam rte ’pi tan 
ae MAAASTY Ae, J J P 


ud fiat Resa: eeare-sqAAa: ti go ui || evam dhiyo hirug-jyotir vivicyad anumanatah 


In the absence of knowledge, objects [of knowledge] do not exist. But knowledge exists even 
in their absence. Thus knowledge should be distinguished from the intellect through 
reasoning. [Chapter 2 — Verse 97] 





e Matter does not enjoys existence of its own. 





¢ Consciousness alone lends existence to matter. 
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¢ Proved by Upanishad. 
e Experience also proves this point. 


Advaita Makaranta : 


cs t TAT aYT Ps nahi bhanadruté satvam 
aa owrira faaismaean 1 narté bhanam chit6d chitaha | 
fsaeua aersta ATEBTBAYI- chitsambandhopi na dhyasat 
Sa Aates asa: aS 8 ruté ténaha madvayaha Il 7 Il 


The world cannot be reckoned to exist without its experience. The experience of the inert world, in turn is 
not possible without Consciousness. The association of the inert with Consciousness again, cannot be 
there but for superimposition. Therefore, | (the Consciousness) am ‘one without a second’. [Verse 7] 





¢ If you have to talk about existence about everything in creation, it must be known to 
someone. 


¢ Whats not known, knowable you can’t talk about its existence. 


e If there is object, never known by anyone at anytime, you can never talk about its 
existence. 





¢ Existence presupposes knownness or knowability, knowledge. 





¢ Without consciousness can’t talk about existence of matter. 
¢ Experientially also, consciousness alone lends or proves existence to matter. 


e Where as consciousness exists by itself, it is self proven, matter needs consciousness 
for its existence. 1261 


¢ That lam existent and trying to prove everything else, does not require proof. 


e As person who tries to prove will prove himself as subject before attempting to prove 
everything else. 


e |, consciousness, alone am self evident, self proved. 


¢ Prover of everything need not be proved or proven. 








a) Consciousness is self proven, self existent, self evident. 








e This profound idea said by Sureshvaracharya in Verse 97 by the use of word — Svayam 
Siddah. 


¢ Whatever is Svayam Siddaha is Satyam. 














¢ Whatever else whose existence is proved by something else is called Paratas Siddaha. 


- Svata Siddaha - Paratasiddhah 


- Its existence is lent by 
consciousness. 
- Therefore, it is Mithya. 





b) Yatu Svatasiddah Tat Satyam, Yat Paratasiddah Tan Mithya 
c) Aha, Jagan Prapancha, Mithya Chaitanyam Satyam : 


¢ This awareness is called Svaroopa Avasthanam, called Moksha. 
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Revision: 


¢ Till now Atma — Anatma Viveka taken up — as 1° stage. 


- Experienced universe, - Includes body, Mind and 


Drishya Prapancha. World. 
- Only external world. 
- Sankhya Prapancha, Prakrti. 





¢ Ignorance is cause of the Universe, Upadana Karanam, Agyana Karanam. 

¢ lam ever free Brahman. 

¢ Because of ignorance of this fact, | am seeing duality, as though really existent. 

e Appearance of Duality is not a problem but attributing reality to duality is the problem. 


¢ Remove the attribution of reality to duality by knowledge and enjoy creation. 





























For Sankhya : 
2 Realities 
Prakrti Purusha 
- 5 Elements - Has to divorce, take Sanyasa. 
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Body, mind taken as subject. 
| — Sakshi Chaitanyam — Drk. 


Dvaitam. 


Advaitam : 


Have wife, Children, you are still free. 


24 Stage : 


What is relationship between Atma — Anatma? 


Don’t have same order of reality. 


matter hatanyam 





This relationship is called Adhyasa Sambanda, not accepted by Sankhya. 
Sankhya talks about Atma, Anatma — Binary format. 


Vedantin — Advaitin — format is Sakshi — Sakshyam Format. 


- Mithya - Satyam 
- Adhyasa 


Only when we come to Vedanta Binary format, it becomes unitary format. 
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Sankhya - Binary Vedanta Binary Format 


- Dvaitam - Advaitam 


- Unitary format 
- Atma - Satyam, Anatma — 
Mithyam. 





¢ Mithya Anatma can’t be counted as good as Advaitam. 


¢ Sureshvaracharya going from Sankhya Binary to Vedanta Binary = Unitary. 





¢ Advaitam possible only when we establish | am the Adhishtana Satyam, Entire 
Dvaitam is Mithya. 














Dvaitam - Anatma 


————_—_——_—— 
































2 Factors 3 Factors 4 Factors 
- Pramata - Pramata - Pramata — Knower 
- Prameyam - Pramanam - Pramanam — Instrument 
- Prameyam - Prameyam — Known 
- Prama - Knowledge 











Real Vedanta : 
¢ Advaitam means entire Anatma Prapancha is Superimposed on me the pure Atma 
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Chaitanyam. 








¢ Only when we assimilate this, we will get out of conventional Moksha concept, Videha 


Mukti, escapism. 


¢ |am Adhishtana Chaitanyam in which 4 P’s are falsely superimposed. 


¢ | alone am without the 4 P’s is the teaching, the reality, truth in Vedanta. 


¢ Relationship between me Chaitanyam and world (4 P’s) is like Rajju Sarpaha. 





Relationship 





————S_ ee 
































Atma Anatma Rope Snake 
- Adhishtanam - Adhyastham - Adhishtanam - Adhyastham 
- World can’t touch me. - Frightening world 
- | bless the world. 





- | can’t be frightened of 
the world. 








¢ Sureshvaracharya now wants to talk about Anonya Adhyasa Raju — Sarpah. 


¢ What are the fundamental points regarding Rajju Sarpah? 


I) Experience Rope — Snake in semilit place. 


¢ Have partial knowledge and partial ignorance. 
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Partial Knowledge Partial Ignorance 


- Samanya Jnanam - Visesha Ajnanam 


- There is Something - Ignorance of Specific nature 
that it is rope. 





e Partial ignorance covers, has Veiling Shakti. 
e Therefore error born, mistake rope as flower garland, stream of water, snake. 


e Snake born out of rope ignorance. 





Karanam Karyam 


¢ Between ignorance and error there is Karya — Karana Sambandha. 





Extend this : 
| Atma | 


——— os — er 











Partially Known Partially Unknown 














- Samanya Jnanam. 2 Nature of Atma not known. 
- lam, self conscious principle. - Specific Visesha Svarupam 


- Not covered notknown. 
- | Atma am Advaitam. 


- Sajatiya, Vijatiya, Svagata 














- How | know this? 


Bheda Rahita Atma not known. 








1267 


Upanishad : 
I) Kaivalya Upanishad : 


a AER 4 a afetita a afaet Asie a area 1 |) na bhimirépo na ca vahnirasti na cénilo me'sti na cémbarath ca | 
ud fee aad Terr Peneatederz it 2a ut |] evati viditva paramatmartiparh guhasayarh niskalamadvitiyam || 23 || 
ACTA ACHE Tall Be WATS TA 1 Wu |] samastasiksieh sadasadvihinarh prayati Suddharh paramatmartipam 11 2-41 | 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 


Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 





Il) Katho Upanishad : 
Taaqeayeoy az aTaT Sted fatty l Manasai-vedam aptavyam, neha nanasti kincana, 
& \ 2 19) \ 
War: 7 Wet Teatd 7 a aaa wate 99 Il Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 
sees any difference here, goes from death to death. [Il — 1-11] 





I1l) Mandukya Upanishad : 


ae: Ta 7 ate SIC CORRE Fa 7 TarTat 7 Tat aH | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
SEAT TAA TRL TTA MITT eT ITA adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 





FIST SiGal franedt Tay Aad FT ATT CREE 11 \9 11 [| Prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah 7 I e 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 


dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 





¢ Nothing is there other than me. 





¢ Prapancha Upashamam means world free — | — Sakshi — Advaita Chaitanyam my 
Svarupam. 











e Ignorance has covered what? 


e “Advaita Svarupa Atma” — which is Viseshanam. 


Aham Advaitam Brahman 


- Samanya Jnanam is there - |am Advaitam Viseshana 


with everyone. Jnanam not there. 
- Called Agyanam, ignorance, 
Moola Avidya, Maya. 





e When did ignorance start? 
e Anaadi, Beginningless, not endless. 
¢ Time started because of ignorance, ignorance didn’t start in time. 


¢ Time started from ignorance and because of ignorance. 
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¢ Because of Anaadi Agyanam, there is a misconception, entire Dvaitam is real. 


¢ “Dvaitam is false appearance, in me Brahma Chaitanyam”, is covered. | am, exist alone 
without the body, mind, world, 4 factors — Pramata, Pramanam, Prameyam, Prama — 
This fact is covered. 


nadatté kasyacit papam 
na caiva sukrtam vibhuh | 


ajnanénavrtam jnanam 


I &-2&]] téna muhyanti jantavah || 5-15 | | 


The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by ignorance, 
thereby beings are deluded. [Chapter 5 — Verse 15] 


1t Lesson : Ashraya - Basis 





¢ Unique to Advaitam. 
¢ Sankhya will never say Prakrti is false projection. 
¢ Purusha Agyanam Sankhya will never say. 
¢ For Sankhya, Prakrti is real. 
Basis for Dvaitam : 


e Atma Anavagamane eva Dvaita Ashraya. 
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Bold Statement : 








¢ Self ignorance, is basis for Dvaitam, Pramata, Pramanam, Prameyam, Prama. 





24 Lesson: 


¢ Rope Snake belonging to Rope ignorance comes under unique Mithya category. 





3 Categories 





$i 





Existent 


Non-existent 


Mithya 








- Rope Snake if existent 
can’t be negated later 
with torch light. 

- What is negated not in 
existent category. 











¢ Uniqueness of Sad-Asad Vilakshana Mithya Rope Snake : 





- Rope Snake not 
nonexistent. 

- Experience it, get 
frightened, Palpitations, 
sweet, running cause by 
Mithya Rope Snake. 











Unique only to 
Advaitam. 

Visishta Advaitin doesn’t 
accept Mithya. 

For him everything 
existent or nonexistent. 
Sad Asad Vilakshana 
Category. 





Any Mithya, exists only borrowing existence from Adhishtanam. 


Rope Snake : 


¢ Has no consciousness of its own. 
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e Exists borrowing existence from rope. 
¢ Snake is 
NZ 
Belongs to Rope. 
¢ How do you know? 
Remove Rope, Rope Snake gone. 
¢ Remove waker, dream world can’t exist. 


Similarly : 


- Rope Rope Snake 
- Can exist independently. Sad — Asad Vilakshana Mithya 


- Adhishtanam for world, this point category. 
missed, called Self ignorance. Born out of self ignorance not born 
out of consciousness. 
It borrows existence from me Atma. 





Mind boggling convertion : 

¢ | don’t depend on world, Pancha Butas. 

¢ World depends on me Pure Chaitanya Atma. 
¢ | continue to bless the world for Srishti — Sthithi — Laya. oe 














Kaivalya Upanishad : 


Rad dae aid a ad ofasar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
afa ad ad af ageneareraerin 3 |} mayi sarvarh layarh yati tadbrahmadvayamasmyaham |! 191 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





¢ World comes out, rests, resolves unto me Chaitanyam. 
¢ Moksha is not escaping from the world, which is provisional definition of Moksha. 
¢ |would like to bless world. 

Gita : 


a Squeie aqagqenad na rupamasyéha tathopalabhyate 
Alec a eat J amas | nant6 na ca"dirna ca sampratistha | 
319g Ha Wares aSvatthaménam suvirudhamulam 


STERN Zea feexar I 2&3 asangaSastréna drdhéna chittva | | 15-3 | | 


Its form is not here perceived as such, neither its end, nor its foundation or resting-place ; having cut 
asunder this firm-rooted Peepul-tree with the strong axe of non-attachment. [Chapter 15 — Verse 3] 





e Let eternal process of Srishti, Sthithi, Laya continue in me. 
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Manisha Panchakam : 


ba! ~ on nn ~ - . . . . . . 
Halalaled shRA Gas PAAR brahmaivaham idam jagacca sakalam cinmatravistaritam 


ad Vda BRAN AAT HieT7 | sarvam caitad avidyaya trigunaya’shesham maya kalpitam | 


$4 FEI Cel Hid: Gat ea W Pris ittham yasya dridha matih sukhatare nitye pare nirmale 
PSs A J fastlated TERA Ala 4A Wt 2 Il candalo’stu sa tu dvijo’stu gururityesha manisha mama | |2| | 


He who, in his direct experience of the immaculate Supreme-Bliss-Eternal, has come to the firm 
understanding that the entire universe is but an extensive play of pure Consciousness, all projected by his 
“ignorance” expressed in the three moods of his mind, while he himself is but that Brahman — he alone is 
my Guru, be he a sweeper, be he a brahmana. [Verse 2] 





¢ Not being squeaky mouse is Vedanta. 
¢ Don’t runaway from the world, roar like a lion. 


¢ Ibless the world, | don’t seek blessing from anyone. 














3'¢ Lesson : Important 
¢ |can allow world process to continue because Mithya world can’t affect me the 
Adhishtanam. 
e If Mithya affects Adhishtana, | have to escape from the world, stop process of creation. 


Vedantin : 
¢ Does not want to go to state where world will never come and go, does not want to 
stop the process. 1274 


Let the process eternally continue, that is his vision. 
Why he allows it to continue? 

Its continuation is not going to Adversely affect me. 
Different episodes in each serial does not affect screen. 
To keep screen pure, you need switch off tv. 


Similarly Moksha does not mean getting Videha Mukti in which, world experience has 
ended. 


Not our aim. 


Let world, bodies, minds continue, one Sukshma Shariram continues or drops, | am not 
bothered. 


Today, a botheration because | attach reality to that. 


Sureshvaracharya says : 


Let Vyavaharas continue, | am not affected, this is called Real Moksha, Asanga Svarupa 
Atma Moksha. 


Following portion is Adhyasa Bhashyam. 


Verse 97: 


a) Hrite Jnanam Na Arthaha Santi : 





Without me, Consciousness principle, objects, do not exist. 


Experience of objects only because of Consciousness principle only. 





Only the other hand. 1275 


b) Tan Hrte Jnanam Asti : 
¢ Without Snake, Rope is. 
¢ Without Rope, Snake is not. 
¢ Without screen — No Movie. 
¢ Without Movie screen exists. 
Between me Consciousness — World what is the Relationship? 


- Satyam - Mithya, Anrutam 
- Chaitanyam 





c) Evam: 
¢ In this manner. 
Sureshvaracharya says : 
¢ World is Mithya depending on me Atma. 


¢ Include body, mind complex in the world. 





¢ Body, mind, world, Mithya — depending on me Sakshi Chaitanyam. 











¢ Extremely difficult to accept but important. 
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Verse 97: 
¢ Body, mind, world — Mithya resting on me Sakshi Chaitanyam. 


¢ Extremely difficult to accept but important. 





Moksha 


— —__——= = 








Initially 


Finally 











- Manas Shanti initially because we 


look upon ourselves as Manaha. 
Because | am Manaha, look at 
Manas Shanti as Moksha. 


Later understand, | am not the mind. 


Whether Manas Shanti or Ashanti, 
Existence of mind and its conditions 
are not going to affect me the 
Paramartika Satyam Atma. 

| claim Atma Shanti with the help of 
Mithya Mind. 

Not pay attention to Manas Shanti. 











Satya Atma Svarupa, Advaitam 
understanding and owning up. 
World Consisting of 4 factors 
Mithya, Maya. 

Adhishtana — Adheya Sambanda, 
like waker — Dreamer. 

None of the 4 factors in Atma. 

| am Atma whose Shanti is absolute 
and unconditional. 

Manas Shanti not goal but to claim 
Atma Shanti. 

By product of claiming Atma Shanti, 
is Manas Shanti. 
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Every Jnani has Manas, Shanti as byproduct, not as a goal. 
Jyoti Different from Diyaha Hiruk : 
o Vilakshanam 
o Different 
o Discussed in Verse 44. 
| don’t want to get attached to mind and start working for its Shanti. 
More | work for Manas Shanti, | am indirectly voting for Mano Abhimana. 
Hence never study mind too much. Abhimana is required. 
Don’t work directly for Manas Shanti, work indirectly, how? 
Get physical body — Health as byproduct by doing Surya Namaskar for Chitta Shuddhi. 
Claiming Atma Shanti directly by Sadhana, get Manas Shanthi as by product. 
This is practice of Binary format. 
Ha Hiruk — Different from Mind, 
Vivichyat — May you separate Pramanataha — Anumanam. 


Using Anvaya Vyatireka logic. 
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Verse 98 — Introduction: 


yasmdt pramana-prameya-vyavahara atmanavabodhasraya 
eva tasmat siddham Gtmano’prameyatvam. 
naiva hi karyam sva-karanam atilanghyanyatrakaraka 


aspadam upanibadhnati. ata aha 


Since empirical life involving the distinctions of pramana and premeya is dependent on 
ignorance of the Self, it is, therefore, established that the Self is not an object of knowledge. 
Indeed, an effect, leaving its cause, does not rest on another thing, which is not its cause. So 
[the following] is said. [Introduction - Chapter 2 — Verse 98] 





Main Discussion: 





Corollary : 
¢ Because of Atma Agyanam, or concealment of Advaitam nature of Atma. 
¢ Seeming existence of Snake presupposes concealment of Rope. 
¢ Existence of Dvaitam presupposes concealment of Advaitam. 


¢ Dvaitam defined as 4 factors — Pramata, Pramanam, Prameyam, Prama. ion 


¢ Dvaitam in form of 4 factors is possible only because of concealment of Advaita Atma. 
e Since Atma is concealed, Atma can’t be one of these 4 entities. 

¢ These 4 entities appear because of concealment of Atma. 

¢ Therefore Atma can’t be one of 4. 

¢ Because of concealment of waker, dream world experienced. 

¢ Waker can’t be one of the entities in dream. 


¢ Suppose waker is experienced as one of the entities, he will make dream disappear 
because of nature of wakerhood. 


¢ Appearance of Pramatru Chaitanyam presupposes concealment of Atma. 
e Sureshvaracharya says Atma can’t be any one of the 4 factors. 
¢ He highlights one — Atma not Prameyam. 
Atmanaha Aprameyatvam Siddha : 
¢ Because of all these arguments we Say, one line. 
¢ Don’t expect Atma to be revealed in a particular experience. 
e Atma never is revealed in particular experience when eyes are open. 


e Atma being Aprameyam, not object of experience, it is never revealed in a particular 
experience. 


¢ Don’t be in misguided pursuit of trying to objectify Atma. 
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¢ Kasmat? Atmanaha Aprameyatvatu 


¢ In meditation, Atma will not come in silent, explosive, mystic, extraordinary experience 
and reveal itself. 


¢ If you look for Atma it will become Prameyam. 
¢ Don’t commit that blunder. 
a) Pramana Prameya Vyavahara : 


¢ All knowledge activities, all efforts to get particular knowledge, experience is Jnana 
Vyavahara. 


e Pramatru — Pramana — Prameya — Prama Vyavahara. 





¢ All Dvaitam is born out of Atma Agyanam, don’t forget. 





e¢ Therefore Sureshvaracharya says : Anavabodha Ashraya. 











¢ All knowledge activities are based on self ignorance. 





¢ All efforts for specific experience based on Atma Anavabodha, self ignorance. 
¢ Struggle presupposes concealment of Atma. 
¢ Therefore Atma will not fall within that Vyavahara. 
b) Tasmat, Yasmat : 
e Therefore, because of this reason. 
c) Siddah : 


¢ Following idea is clear. Following conclusion evident “Atmana Aprameyatvam”. 
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Atma can’t be revealed through any particular experience, extraordinary, or mystic 
experience. 


It will only be mystic Prameyam if revealed, not Atma. 


Aprameya Status established. 


d) Karyam Karanam Abinangya Na Aspadam Upadabadhati : 


Karyam — Any product doesn’t find its support or basis Abinangya (outside) its cause 
(Svakaranam). 


Errors are products of Agyanam. 





Errors do not find support outside their cause, Agyanam. 
All Mithya Padartha, Adhyasa misconception, find their basis upon Agyanam. 
Rope Snake finds its support on rope ignorance. 


By Anvaya, Vyatireka, ignorance Satve, Rope Snake Satva, ignorance abave, Rope Snake 
Abava. 





Ignorance is Ashraya for Anyatha Grahanam. 





All 4 factors, Pramata etc have Basis on Atma Agyanam. 


Therefore, Karyam = Pramatra.. Chatushtaya. 1282 


e) Aspadam Na Upadibadnati : 
¢ Karyam does not find its support. 
f) Atilangya Svakaranam : 
¢ Outside its cause, here Atma Agyanam. 
¢ Karyam = 4 factors, Prameyadhi Chatushtayam. 
* Karanam = Atma Agyanam. 
g) Atma Agyanam Atilangya Na Vartate : 
e Anyatra Akarake, outside the Karanam. 
What is Conclusion? 


¢ Atma is never revealed in any particular experience that we have in Mithya Dvaita 
Vyavahara. 


h) Ataha, Aha: 
¢ Therefore, Sureshvaracharya says. 
Verse 98: 


aadiaed Taal ehece-AeTea: | vyavadhiyanta evami buddhi-deha-ghatadayah 
SCAG AHA: Het ATTA AAT le wt |] Gtmatvad Gtmanah kena vyavadhanam manag 


apt 


Since this universe along with the ego, [which is different] from the Self which is 


consciousness, appears and disappears like a pot, it is, therefore, [false] like the hair- 





object, etc. [seen due to eye disease]. [Chapter 2 — Verse 98] 


like 
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a) Deha Buddhi Ghataha : 
¢ Deha-— Sthula Shariram. 
¢ Buddhi — Sukshma Shariram — Antah Karanam. 
¢ Ghataha — External object, pot.. etc., 
¢ Various objects in the world = Prameyam, have to be revealed by Consciousness, 
Pramanam. 
b) Amee : 
e These Prameyam. 
c) Vyavidayante : 
e Are separated away from Chaitanyam with Pramanam the connecting link. 
e Until Pramanam comes, Prameyam unseen, unexperienced. 
¢ Moment Pramanam link comes, experiences come. 
d) Buddhi Ghatadhi Yaha Vyavadhiyante : 
e They remain unrevealed, away from consciousness as it were because of missing 
connecting link. 
e Distance caused by several layers. 


Sukshma Shariram Sthula Shariram 


Karana Shariram Karana + Sukshma Shariram Karana, Sukshma, Sthula, 
(Separating Layer) (Separating Layer) Shariram is missing layer, , | 





¢ All Prameyam revealed by Chidabhasa which has to pervade them. 
Essence of 1° Line : 


¢ Objects in the world will have to be revealed through Pramanam, through particular 
experiences. 


e Atma is not like that. 
e What is Atma like? 
Revision: 


e After Atma — Anatma Viveka, Sureshvaracharya takes up relationship between Atma — 
Anatma. 


- Atma-—Anatma have same - |—Atma-—Am of higher order 


degree of reality. of reality. 
- Entire Anatma Prapancha is of 
lower order. 





¢ lam Adhishtanam, Binary format. 





¢ Binary format will never work if we forget degree of reality. 











- Satyam - Mithya, Anatma 


- Adhishtanam - 4 factors 
- This must be clear. - Adhyastham 1285 








Anatma — categorised into 4 








Pramata Pramanam Prameyam 





Atma Adhishtanam different from Adhyastham. 
Sureshvaracharya focuses on Atma as Prameya Vilakshanam. 
Atma is different from being Prameyam = Aprameyatvam. 


Atma is not revealed or revealable through a particular experience. 








Anything revealed through a particular experience is called Prameyam. 








Shabda Ear 


Any Prameyam is experienced through particular experience at a particular time. 





Mystical experience reveals mystical Prameyam. 


Atma = Aprameyam, never revealed by ordinary or extraordinary mystic experience 
through operation of Pramanams. 1286 


Technical Language : 
e Interesting, subtle topic unique to Naishkarmya Siddhi. 
e Atma is different from all Prameyam, objects of sense organs. 
¢ 15 focus on Prameyam to come to Aprameyam. 


¢ Any Prameyam is Anatma. 





Anatma 


———ee a 


Pramata Pramanam Prameyam Prama 




















e Prameyam is separated, hidden from consciousness by one or more obstacles called 
Agyanam. 


¢ All Prameyams are hidden from Consciousness. 
¢ What are possible layers for Prameyam to be hidden? 
e 1%tLayer / Obstacle common to all Anatma = Agyanam. 


e First, most fundamental, universal layer of obstacle which hides the Prameyam from 
consciousness. 


e Agyanam means insentiency, Jadatvam of Anatma is Agyanam, materiality of Anatma 
is first obstacle. 


¢ Agyanam = Jadatvam = Insentiency, Achetanatvam = Materiality. 


e Why Jadatvam is obstacle? 1287 


¢ If Anatma was Chetanam by itself, had Chetanatvam as its intrinsic nature, it would not 
have been away from Consciousness. 


- Self aware, Self evident, Jadam 
Consciousness. Insentient. 


Material 
Has no self awareness, no 
Chaitanyam. 





¢ If Anatma had Chaitanyam as its very nature, Anatma would not have been away from 
Consciousness. 


e Anatma is material, insentient in its nature, does not have consciousness as its intrinsic 
nature. 


¢ Jadatvam takes it away from Consciousness. 


¢ Because of its insentiency, it can never reveal its existence by itself. 








¢ What reveals its existence by itself is Atma as in Sushupti Avastha. 








e Any object in the universe does not reveal its existence itself. 


e |, Atma am the only self-awareness, Consciousness principle in creation and | pervade 
the entire universe with my Chidabasa. 


¢ No object in creation can reveal its existence by itself because it is obstructed by layer 


of Agyanam. 
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e Agyanam = Jadatvam, inertness in all objects. 


¢ All objects, Vishayas require Chaitanya Sambandha, pervasion of Consciousness, 
Chidabasa Vyapti for their revealation. 


¢ If Jadatvam were not there, it would not have required Chidabasa Vyapti. 
Example : 

¢ Desk requires pervasion of light for revealing its existence. 

e If desk were luminous by itself, it would not have required pervasion of light. 

¢ Light does not require pervasion of light. 

¢ Light is luminous by itself. 

¢ Self evident only one thing in creation = Atma, experienced by us in sleep state. 
Katho Upanishad : 


q 7 war uit 7 aah TAT faeyar ufat SUC IEG E ||| Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih, 
TAT WTA ATT qa sey uray aatae fete 9Y II Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati II 15 Il 


The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less this 
fire. When He shines, everything shines after him ; by His light, all these shine. (Thus ends the Fifth Valli in 
the Second Chapter). [Il — Il - 15] 





e Every Jada Vastu is distanced by Jadatvam. 


¢ Therefore it requires Chaitanya Vyapti, Chidabhasa Vyapti to reveal its existence. 











¢ Whatever requires Chidabasa Vyapti is called Prameyam. dhs 


¢ Object Require Chidabasa, because they have Layer of obstacle called Jadatvam. 


e Entire Anatma Prapancha is material entity, has Jadatvam as obstacle requiring 
Chidabasa Vyapti making it a Prameyam. 


e Based on Obstacles, Sureshvaracharya divides universe into 3 categories. 


¢ Body can’t borrow consciousness directly. 


¢ Suppose body can borrow consciousness directly, what will be the consequence? 


¢ Death = Mind, Sukshma Shariram leaving the body. 


¢ Body will continue after death, as Chidabasa Vyapti will continue and it will continue 


to serve the world. 


¢ Body does not have capacity to borrow. 





Atma 








Agyanam 











Mind 














Body 








— Has 2 layers between Atma and itself 





¢ Through mind alone, body can borrow. 





¢ Body has 2 obstacles — Jadatvam (called Agyanam) and mind. 4290 


¢ Mind has only one obstacle, “Jadatvam”. 


¢ Chaitanyam crosses mind and passes through Body, Sense organs then alone body is 
sentient. 





Prameyam — Objective world 


SS ee 








Mind has one obstacle Body has two obstacles World has three obstacles 











Agyanam Agyanam + Mind 











Agyanam + Mind + Body 














¢ Objects — Require Chidabasa Vyapti. 
¢ Can’t borrow Chidabasa directly. 


¢ How Chidabasa goes to world of Objects? 


Chit (Atma) 


| 
Chidabasa - Coating 


| 
Mind 
| 
Body - Indriyams 


Y 


Objects 1291 






































¢ If Chidabasa pervades only mind, we will be in Svapna Avastha always. 


¢ When Chidabasa enters body, all Golakams active, then Indriyams active, operational, 
Chidabasa goes out to the world of objects. 


¢ For each individual mind, Chidabasa with world of objects is different, as per his Karma 
Phalam. 


Dakshinamurthi Stotram : 


alatfeesea Uclat Hawa Aero warsea nanacchidra ghatodara sthita mahdadipa prabhabhasvaram 
wat GET JI BaNawxcor aaNet aie: TUead | jfidnam yasya tu caksuradikarana dvara bahih spandate | 
SaTaa AA WeqaaMAAGAt ATs janamiti tameva bhantamanubhatyetatsamastam jagat 
ach at yeaa an sa aft a arenas i & I tasmai Sri gurumdrtaye nama idam sri daksinamirtaye || 4 || 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound 
Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes, Shine Outwards, 
similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through our Eyes and Other Sense 
Organs, "I Know", He Alone Shining (i.e Atman), This Entire World Shines.. Salutations to Him, the 
Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation 
to Sri Dakshinamurthy. [Verse 4] 





e Atma has to cross Jadatvam, Karana Shariram, ignorance, Maya, (1°) obstacle, then 
mind (2"2), and then body (3'¢) for Prameyam to function. 


¢ External world has 3 layers, intermediary obstacles. 


¢ Common to all 3 is Jadatvam all 3 are Prameyam, objects. 
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Corollary : 





Layers of obstacles 


ee 


3 2 1 
| | | 


Prameya Anatma - Objects Pramana Anatma — Sense Organs Pramatru Anatma - Mind 
































¢ Common to all 3 is, they are all Jadam, Anatma requiring Chidabasa Vyapti. 

e If Chidabasa does not pervade mind, Pramata knower disappears. 

¢ Consciousness + Mind = Pramata (Knower) 

e If Chidabasa doesn’t pervade body, sense organs become nonoperational. 

e If Chidabasa does not pervade external world, Prameyam becomes non-operational. 
¢ In Sushupti—Pramata, Pramana, Prameyam, absent. 

¢ Prameyam is one that which requires Abhasa Vyapti. 


e When Chidabasa pervades, it becomes a particular experience then Prameyam is 
revealed. 


e Atma does not come under Prameyam category because it does not require Chidabasa 
Vyapti to reveal its existence. 


e Atma Does not require Chidabasa Vyapti because it is free from all layers of obstacles, 
Upadhis. 


¢ Fundamental obstacle Jadatvam, inertia is not there in Atma. 1293 


¢ Atma is of the Nature of Consciousness. 
¢ Why Chit will require Chidabhasa for revealing its existence? 
* Tasmat Atma Aprameyam. 
e) Amee Buddhi Deha Ghatadaya : 
¢ Introduced in this Sloka 
¢ Buddhi = Pramata, Jadatvam — Obstacle one layer. 
¢ Deha —Jadatvam + Buddhi — 2 Layers obstacle. 
¢ World —Jadatvam, Buddhi, Body, 3 layers obstacle. 
f) Vyaviddhi Yante : 
¢ These are instructed. 
g) Atmavat : 
¢ | being Atma, of the nature of Chaitanyam, does not have Jadatva Pratibandhaka. 


¢ Even if somebody scolds, you are Jadam, I, Atma being, am the nature of Chaitanyam, 
am not affected, | am the subject, words heard are objects. 


1%t Capsule : 
¢ |am of the nature of eternal all pervading consciousness. 
h) Question : Kena Vyavadhanam Mamagapi? 


¢ What layer of obstacle is there for me Atma? 
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i) Atmanam Vyadhanam Syat : 
¢ Can Atma be separated, obstructed from Consciousness? 


¢ With what layer of obstacle can Atma be hidden from Consciousness? Separated from 
Consciousness? 


¢ Therefore, Atma is Aprameyam. 


Vishnu Sahasranamam : 


aaa eteal: Tala SAR: | aprameyo hrsikesah padmanabho'maraprabhuh | 
ESC xl Aaecdel Tyas: TAlarl Fa: Ul & Ul |] visvakarma manustvasta sthavisthah sthaviro dhruvah || 61 | 


[46] Aprameyo: One who is not measurable or understandable by any of the accepted means of knowledge 
like sense, perception, inference etc. [47] Hrishikesah: The master of the senses or He under whose control 
the senses subsist. [48] Padma-nabho: He in whose navel (nabhi) the lotus (padma), the source of the 
universe, stands. [49] Amara-prabhuh: The master of Amaras or the deathless ones, i.e. the Devas. 
[50] Visvakarma: He whose Karma (work) has resulted in all that exists (Vishvam) or He whose power of 
creation is unique and wonderful. [51] Manu: He who thinks. [52] Stvashta: He who makes all beings 
shrunken (Tanukarana) at the time of cosmic dissolution. [53] Sthavishtah: He who excels in everything in 
bulk or substantiality. [54] Sthaviro-dhruva- h: Eternal One, being the most ancient. It is taken as a single 
phrase, the name along with its qualification. [Verse 6] 





Lalitha Sahasranamam: 


fraten Braga freer Teg IsTal l shivapriya shivapara shishteshta shishtapujita | 





SAA SAAN AAMAS | ct || aprameya svaprakasha manovachama gochara I! 89 II 


Shivapriya : Who is the beloved of Shiva. 
Shivapara : Who is solely devoted to Shiva. 
Shishteshta : Who is dear to the righteous. 


Shishtapujita : Who is adored by the righteous. 

Aprameya : Who is the infinite that is immeasurable. 

Svaprakasha : Who is self - illumined. 

Manovachama gochara : Who is beyond the range of mind and speech. 





¢ Gender is Upadhi Drishtya not Svarupa Drishtya. 
Corollary Question : 


e If Atma is Aprameya, not revealed through any particular experience, How do you 
prove existence of Atma? 


Very Important : 
Answer : 


¢ Even though Atma is not revealed through any particular experience, Atma is always 
experienced in and through all particular experiences. 





¢ Always ever evident Atma Chaitanyam, awareness principle in the light from which 
5 sense objects are perceived. 











¢ All particular experiences are possible only in the medium of Consciousness. 
Example : 


¢ All objects are perceived in medium of light. 
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Perception requires 


(_Td7HWT—_— 


Eye Medium of light 























¢ In which particular perception is light revealed? 
¢ In every particular perception, light is evident. 
¢ While focusing on objects, we ignore light. 


e Atma not experienced in particular event. 











¢ What is experienced in Particular event is Prameyam. 





e Atma experienced throughout life, in and thru all experiences. 
Keno Upanishad : 


Pratibodha-viditam matam 
amrtatvam hi vindate. 
Atmana vindate viryam 
vidyaya vindate’mrtam. 


Indeed, he attains immortality, who intuits It in and through every modification of the mind. Through the 
Atman he obtains real strength, and through Knowledge, immortality. [Il — 4] 





¢ Why should you struggle to experience Atma? 











e Atma experience is unavoidable for you. 
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You can’t avoid sunlight while experiencing the world. 


Atma Aprameyatva api Svaprakasha bavati. 








Shankara Says : 


If there is one experience you do not need to work for is Atma Anubava, its freely 
given to you. 








Atma is called Svaprakasha Svata Siddaha. 
Mental attributes, Sadhana Chatustaya Sampatti not there, how can | claim liberation? 
Saying, | do not have Sadhana Chatustaya Sampatti, is perpetuating blunder. 


Attributes of mind Jadam, both Bava and Abava of Adhikaritvam, attribute of Anatma, | 
superimpose on Atma. 


Complain how to come to Binary format. 











Drop all Anatma Dharmas, claim you are free Atma right now. 





Anatma improvement hobby not connected to liberation. 

Sharira Dvayam can improve for Loka Sangraha, can’t complain, for family. 
We superimpose Sthula, Sukshma, Sharira Dharmaha on Atma and suffer. 
Attending class and say “Il am” without adding anything else. 


If you add, you are not revealing glory, but proud proclamation of ignorance. 


Example : 


lam Double — M.A. > Because Every body calls be Mama. 
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Siddah Deha Aham Ismat Vyushmat Dharma Vartate. 


Vyashmat Dharma — Negation of Anatma Dharma. 








Vedanta — not for Atma Anubava, but to clean Anatma intellectually. 








Brain washing process. 

Say — every attribute belongs to Anatma — Who am I? 
Nirguna, Nitya, Chaitanyam. 

Other attributes superimposed on me for my entertainment. 
Use them, but never allow them as basis for Judging myself. 


Self worth doesn’t depend on qualities, condition of Sharira Trayam, family, business, 
not for self Judgement. 


What is Vedanta for? Negate Anatma Guna Dharma, Adhyasa Nivrityartham. 


Vedanta Vichara — Corollary note. 


Manag Api — Alpam Api : 


Smallest layer of obstruction is not there for Atma w.r.t. consciousness. 
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Verse 99 — Introduction: 


svayam anavagamatmakatvad anavagamatmakatvam 


ca moha-matropadanatvat 


[The intellect and other objects are such] because they are insentient and they are insentient, 
because they are caused by ignorance alone. [Introduction — Chapter 2 — Verse 99] 


e Anatma Prapancha is Prameyam because it has Jadyam obstacle. 





¢ Why do they have Jadyam obstacle? 








¢ Why is matter, matter? 








e Matter, why it does have Jadyam, layer of obstacle, requiring Chidabasa Vyapti to 
reveal its existence? 


¢ Because entire Prameya Prapancha, Jadya Prapancha is born out of Agyanam. 
e Agyanam = Jnana Virodhi. 


e Agyanam = Negation of Jnanam. 





¢ Opposite of Jnanam = Achetanatvam, Jadatvam. 











e Agyanam means opposed to Jnanam. 
e Jnanam = Chetanam. 
¢ Aprameyam = Achetanam, Jnana Virodhi, opposite to Jnanam. 


¢ How do you know? 
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e A-— indicates that. 


¢ Nonluminous, object is nonrevealing object. 








¢ Ajnanam = Non-luminous, non revealing. 





¢ Agyanam is Karanam. 





e Agyanam can never be of Nature of Chaitanyam. 


¢ What is nature of Chetanam = Jnanam, Satyam, Jnanam, Anantham, timeless, 
spaceless, consciousness, independently existing, limitless, no world, no objects. 


e Anatma Jadatvam is superimposed on Atma. 

e Ajnanam not of nature of Chaitanyam, Jnanam. 

e Ajnanam = Jada Svarupam. 

e Entire Anatma Prapancha is Bahya Prapancha w.r.t. Atma is product of Agyanam. 


¢ Karana Agyanasya Jadatvat, Karya Prameya Prapanchasyapi Jadatvam. 


Agyanam, Ignorance, Maya, - Jagat of 5 elements. 
Sushupti Avastha, Karana - Jadam. 


Shariram, Tamas. 
Jadam 
Achetanam 





¢ Allin Jada Svarupa, because nature of Jada Svarupa = Ajnam. 
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e Ajnanam = Jada Svarupam. 
¢ Prameya Prapancha is born out of Agyanam. 
e Therefore, Karanam. 


¢ Karanasya Jadatvat, Karyasapi Jadatvam. 


¢ Karya—Karana Yapi — Samana Svarupa. 


pete 
sNtineien lenceria: 











Answer of Sureshvaracharya : 
¢ Prameya Prapancha born out of Agyanam. 
¢ Agyanam = Jadam. 
¢ Therefore Prameya Prapancha = Jadam. 


¢ They require Chidabasa Vyapti. 








Sloka Meaning : 

a) Svayam Anavagatmavatvat : 
¢ Because they are of nature of Agyanam, nature of Chetanam. 
¢ Connected to previous sloka 98. 


¢ Svayam Anavagatmatvat Vyavadhiyate. 
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b) Next Question : 


How you say world is Agyana Svarupam? 


Anavagatmakatvam Cha : 


Agyana Svarupam of world. 

Jada Svarupam of the world. 

Moha Matra — Upadanatvat. 

Because Agyanam is cause of entire Prapancha, Upadana, material cause. 
Moha Matra = Agyanam, mere ignorance is cause of entire Prapancha. 
Agyanam is also Jadam. 


Prapancha also Jadam. 


[arama Kava 











Karya — Karana Vilakshana. 


Atma alone Chetanam which lends Chidabasa to Anatma Prapancha. 








Why you say world is born of ignorance? 


If world is not born of Agyanam, Ignorance, it would be have been real. 


Pema Word Anat 





peal | Ret 1308 


¢ Upanishad wouldn’t have negated universe. 


¢ Upanishads consistently, systematically in several places, not casual stray statement, 
but Tatparyam — teaching negates world. 


Brihadaranyaka Upanishad : 
¢ 4 places Neti Neti. 
Kaivalya Upanishad : 


4 APR a a aleeed a atest Ashe a aa 1 || na bhiimiripo na ca vahnizastina cio me'stina cémbararh ca | 
Ue FaecaT GATHERS Taras frenerfecte it 3a uu || eval viditva paramatmartiparh guhasayach niskalamadvitiyam |) 23 | 
TACT ATA TAM Yq TATA Bw |} samastasdksith sadasadvihinash prayatisuddham paramatmarijpam 11 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 





¢ No Punyam, no Papam... 
e Upanishad never negates Atma. 


¢ Yatu Baditam Tatu Mithya. Therefore, world must be born out of Agyanam, Moola 
Avidya, Atma Agyanam, my real nature only. 


¢ World is Agyana Karyam. 


e Agyanam =Jadam. Therefore world is Jadam, insentient. ‘a4 


e Atma = Sentient, Chaitanyam, Awareness, consciousness, alone is, is the real truth of 
the universe. 


¢ World and mind require Chidabasa Vyapti. 
e Atma is unlike all of the Anatma — world and mind which are both matter principle. 
Revision : 


e These are profound verses of Naishkarmya Siddhi explaining deeper Aspects of 
Vedanta Vichara, Sureshvaracharya points out. 


e Anatma Prapancha is product of ignorance, Agyana Karyam. 


- Jnanam Ajnanam, insentient, Jadam, no 
- Sentiency, consciousness. self awareness. 


- Self awared, independent. Dependent, requires chid Abasa. 
World is Sagunam. 
Mirror in which | see my original 
face, Nirguna Tatvam. 








Prakrti, 5 elements — Mind + 


Reflected Chaitanyam —<—— 
Toe | World / Universe 


tv 


Unreal, Sagunam 











Moola Avidya 





<——_______——__ Nirguna Chaitanyam Adharam 
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For Agyana Karyam, Sureshvaracharya uses word Moha Matra Upadanam. 


Atma Chaitanyam Agyanam Effect / Product 


- Cause 
- Gold 


World, mind, 5 elements, Prakrti. 
Ring, Bangle 


Also has awareness as Abhasa in 
its appearance. 

Appearance is a misconception, 
not a fact. 





What is proof, basis for such a bold statement by Sureshvaracharya? 

Sugriva challenged walli only with backing of Rama. 

Entire Anatma Prapancha is product of ignorance, misconception, not a fact. 
Rama support for Sureshvaracharya is Upanishad Pramana Vakyam. 





Upanishad negates Universe 





_—— SSS ey 





Directly 








Indirectly 











i) Katho Upanishad : 
- Neha nana asi kinchana... 
ii) Brihadaranyaka Upanishad : 
- Neti Neti... 
iii) Kaivalya Upanishad : 
- Na Bumirapo... 








- Brahman alone is there. 
Mundak Upanishad : 
- Braheiva amrutatvam... 
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Katho Upanishad : 


qa: FAT Meal Tee ATT TIA 99 


Manasai-vedam aptavyam, neha nanasti kincana, 


Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 II 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 





sees any difference here, goes from death to death. [Il — 1-11] 


Brihadaranayaka Upanishad : 


as ft gate wala aftac cat qeafe, afeac 
catiaafa, afzac pat taza, aRat cacaftaaia, 
afgaz rat szonfa, afeac gat aaa, afgaz rat 
waufa, afgaz gat fasrrfa ; aa carer aaareRar- 
WA, asa WA, achat H fig, acta 
Tatg , acha Hahraad , ach H TAT, ace 


Se Ae, ak BH wae, aca F fanaa? 
aad aa Rania ¢ Fa faaritara? @ av af 
cate, aH a A Tera, araftat a AR xitaa, avers 
a fe asta, afaat a eae, a feerfa ; faararca? 
‘@a frariama, cangmenie aafa, carage 
weamacafata staat araaceay fstere 1 24 1 








yatra hi dvaitamiva bhavati taditara itaram pasyati, taditara 
itaramjighrati, taditara itaram rasayate, taditara itaramabhivadati, 
taditara itaram Srnoti, taditara itaram manute, taditara itaram 
sprSati, taditara itaram vijanati; yatra tvasya sarvamatmaiva- 
bhut, tatkena kam pasyet, tatkena kam jighret, tatkena kam 


rasayet, tatkena kamabhivadet, tatkena kam Srnuyat, tatkena 


kam manvita tatkena kam sprSet, tatkena kam vijaniyat? 


yenedam sarvam vijanati tam kena vijaniyat? sa esa neti 
netyatma, agrhyo na hi grhyate, asiryo na hi Siryate, asango 
na hi sajyate, asito na vyathate, na risyati; vijfataramare 
kena vijaniyat, ityuktanusasanasi maitreyi, etavadare 


khalvamrtatvamiti hoktva yajfiavalkyo vijahara || 15 | | 
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Because when there is duality, as it were, then one sees something, one smells something, one tastes 
something, one speaks something, one hears something, one thinks something, one touches something, 
one knows something. But when to the knower of Brahman everything has become the Self, then what 
should one see and through what, what should one smell and through what, what should one taste and 
through what, what should one speak and through what, what should one hear and through what, what 


should one think and through what, what should one touch and through what, what should one know and 
through what? Through what should one know that owing to which all this is known? This self is That 
which has been described as Not this, not this. It is imperceptible, for It is never perceived; undecaying, for 
It never decays; unattached, for It is never attached; unfettered - it never feels pain, and never suffers 
injury. Through what, O Maitreyi, should one know the Knower? So you have got the instruction, Maitreyi. 
This much indeed is (the means of) immortality, my dear. Saying this Yajnavalkya left. [IV-—V — 15] 





Kaivalya Upanishad : 

4 AR a a aleeed a atest Ashe a Aa a1 || na bhiimiripo na ca vahnizastina cénlo me'stina cémbararh ca | 

Ue FaecaT GATHERS Taras frenerfecter it 3a uu || eval viditva paramatmartiparh guhasayarh niskalamadvitiyam |) 23 | 
TARGA TAM YR ATCT, WN || samastasiksih sadasadvihinash prayati suddham paramatmartipam |) 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 
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Mundak Upanishad : 


qaqa UTE Tea TAS Te Saud AAT l Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 
ary ae gq wad sede Tasaae aNsa I 2211 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham I! 11 Il 


Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, 
on the left. All this world is indeed the Supreme Brahman. [Il — Il — 11] 





e Atma alone is there, Anatma really not there. 
¢ World is a product of ignorance. 





Ignorance 
































Generally in world Specifically in Upanishad 
- Condition of Mind. - Moola Avidya, now knowing 
- Knowing, not knowing Nature of Atma. 
physics, Russian. 











¢ When Upanishad say world is product of ignorance, many think world is product, 
projection of mind like Rope Snake is projection of Mind. 


¢ Where is ignorance? In the mind. 
¢ Ignorance projection misunderstood as mental projection. 
¢ Projection of ignorance is projection of mind is misconception not Vedanta. 1309 


I) In Vedanta, mind is Anatma, product of ignorance. 
¢ Universe, including mind is product of ignorance. 
¢ Upanishad uses Adjective — Moola Avidya. 
¢ Mind + Universe project of projecting ignorance, cause is called Moola Avidya. 
¢ Non-apprehension of Atma — leads to misapprehension, of projecting world + mind. 
¢ World + Mind: 
o Nonfactual. 
o Misconception, Agyana Karyam, Moola Avidya Karyam. 
¢ Understand profound concept, world not mental projection. 
¢ World and mind are products of Agyanam. 
¢ When Sruti negates world, it negates world also. 
Kaivalya Upanishad : 


=F Maer 1 ee ot canter Fisher a are |) na bhimiripo na ca vahnizastina cinilo me'tina ciara ca 
ud fafecat eared Tera FeysnerrfeaAL | a uv |) evadviditva paramatmartparh euhasayarh miskalamadvitiyam|| 23 || 
TACT AT AAAS le HAT A ATCHRNTA e u|f sanastaiksih sadasadviinach prayat sudcham paramatmartipam | 241 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 
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¢ World alongwith mind negated. 








¢ Anatma = Agyana Karyam 








Il) Agyanam is different from Brahman, Atma, it is Jada Svarupam 


- Jnana Svarupatvat Different, Achetanam 


- Chetanam Jnana Viruddham 
Opposed to Brahman 
Agyanam = Jada Svarupam 





¢ Therefore several ideas tied up, stitch properly. 
Il) Corollary : 
e Anatma — Product of Ajnanam, Ajnanam = Jadam. 
¢ Therefore Anatma being product of Jada Agyanam is also Jadam. 
e Entire Anatma requires Chaitanya Sambanda to reveal its existence. 
¢ Nonluminous object require connection with light to reveal its existence. 
e Perceive sense objects through Pramanam, sense organs. 
e Prapancha gets Chaitanya Sambandha. 


¢ It has tertiary coating of Chidabasa. 1311 


Jnana Svarupam Achetana Svarupam 


Paramartikam Jada Svarupam 
Chetana Svarupam Anatma 


Atma, Aprameyam, Jnana Svarupatvat. Body, mind, world (Agyana Karyam) 


Luminous Therefore Body, mind, world, Jadam. 


Therefore Prameyam, Jadatvat. 


Agyana Karyam > Jadam > Prameyam 
Nonluminous 





















































Chaitanya Atma, Ishvara 
Agyanam 

Mind +— Pramata 
Anatma Prapancha | 
mot revealed unless Sense Organs +— Pramanam 
Chaitanya coating is 

Pervading them. | 
World +— Prameyam 
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Katho Upanishad : 


q 7 yar uit 7 Tada TAT faa ufat Ha STAT : ||| Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih, 
TAT WTA ATT qa aer uray sates fate 4 Il Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati II 15 Il 


The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less this 
fire. When He shines, everything shines after him ; by His light, all these shine. (Thus ends the Fifth Valli in 
the Second Chapter). [Il — I-15] 





¢ Tasya Bhasa —- Mama Atma Bhasa, because of my light, Pramata mind, Pramana sense 
organs, Prameya — Universe, all reveal their existence. 


e All depend on me Atma Chaitanyam. 
¢ |am not ordinary person. 
Example : 
e Anjaneer — also had to be told about his glory. 


¢ |amthe Atma because of me alone, Pramatru, Pramana, Prameyam reveal their 
existence. 


¢ This is important topic in verse 99. 
Verse 99: 


TAHARI TeMlelat SEAT | pramanam antarenaisam buddhy-addinam asiddhata 
BAyla-Heica ACA st: Keateta eau || anubhiiti-phalarthitvad atma jriah kim apeksate 


These objects such as the intellect can never be established without pramana, because they 
require the help of knowledge. But what does the Self which is self-luminous require [for its 
illumination]? [Chapter 2 — Verse 99] 1313 





a) Esham Buddhya Dhinam : 


e All these Anatma components like Buddhi (Pramata), Sense organs (Adhi), world 
(Prameyam). 


e Esham —all these Anatma components. 
b) Asiddhata Antarena : 
¢ They can’t prove their existence. 


Existence is unrevealed, unproved without Pramanam. 
¢ Buddhi generates Chidabhasa, lends to sense organs. 
e Aprameyam — Chit (Awarer — Revealer) 
Ny Lends Chidabasa 
Buddhi 


\ Lends Chidabasa and it is revealed object of Chaitanyam. 

5 Sense Organs — Generates Ghatakara Vritti, revealed object of Buddhi. 
NZ 

Universe of Objects 


NY 


Prameyam 


Ghata thought pervades Ghata Object and alongwith thought Chidabasa also 
pervades. 
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When Chidabasa pervades, pot becomes known. 
All Vritti Vyapti becomes Phala Vyapti. 


Without coating of Chidabasa in Buddhi, Sense Organs and world, Anatma is never 
revealed. 


Unless sunlight pervades | can’t see the world. 


| use Chakshur Indriyam and then Chidabasa gets coated over Rupa Vritti, with Srotra 
Indriya, coating on Shabda Prapancha. 


Each Sense Organ generates relevant Chidabasa. 
Relevant Chidabasa gets coated over Shabda, Sparsha, Rupa, Rasa, Gandha Prapancha. 


Chidabasa coating reveals the world. 


c) Pramanam Antarena: 


Question: 


Sense Organs, Indriyas are required for Chidabasa quoting upon Shabda, Sparsha, 
Rupa, Rasa, Gandha to reveal their existence. 


World is called Indriya Pratyaksha Siddham. 


In case of Body and mind, Sense Organs are not required to generate or develop 
quoting of Chidabasa. 


Even when Sense Organs are not functioning, getting Chidabasa, as in sleep, Body, 
Mind will be able to get Chidabasa from Sakshi. 
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e Sense Organs intervention required only w.r.t. external world. 


¢ Body, Mind get Chidabasa directly from Sakshi. 
¢ Therefore Body and Mind called Sakshi Pratyaka Siddam. 





Existence 





—— S536 $ 





World 


Body - Mind 


Atma 











- Indriya Pratyaksha 
Siddam. 
- Pramanam = Indriyas. 








- Sakshi Pratyaksha 
Siddham. 


- Pramanam = Sakshi 


- Get Chidabasa 





- Svata Siddham 











¢ Pramana Antarena means indriya or Sakshi Pratyaksha Antarena. 


¢ Without Chidabasa pervasion Body, Mind, world not revealed. 








¢ Anatmas revealation of existence requires coating of Chidabasa. 








¢ Why do they require Pramanam? 
¢ Anubhuti Phalam Siddatvat. 


¢ Require pervasion of Chidabasa, called Phala Vyapti. 
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d) Anubhuti Phalam = Chaitanya Phalam Phalavyapti. 


Why Anatma requires spread of consciousness upon them to be revealed? 
Because they are Prameyam. 
Why Anatma is Prameyam? 
Because they are Jadam. 
Why Jadam? 
Agyana Karyam. 
Why Agyana Karyam? 
Because they are Sruti Badyam, negated by Sruti. 


Very very beautiful development, Anubhuti Phala Sidhyatvat. 


What about Atma? 


Atma does not have any problem. 


Not Agyana Karyam, not Jadam, does not require Chidabhasa pervasion, Indriya or 
Sakshi Pratyaksham. 


Atma is self revealed. 
It is not in any particular experience, but in and thru all Particular experiences. 


Atma pervaded as Aham, Aham, Aham. 
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Dakshinamurthi Stotram : 


qTemfevame sarafeyg au Parerareureata balyadisvapi jagradadisu tatha sarvasvavasthasvapi 

Aga Edel AHA HefAcAea: FHXed Har | vyavrtta svanu vartamana mahamityantah sphurantam sada | 
Fqeas Vrdcrriia Aaa Al Aga ASAT svatmanam prakatikaroti bhajatém yo mudraya bhadraya 
ase aft yea aa sq aft afeorges Il vil tasmai sri gurumirtaye nama idam sri daksinamirtaye || 7 || 


He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His own Self— 
which persists in all stages of age (childhood, boyhood, youth and old age), in all states (waking, dreaming 
and deep-sleep) and in all other conditions—and who constantly manifests Himself inwardly as “I”... to 
Him, the divine teacher, Sri Daksinamurty is the prostration. [Verse 7] 





e Atma is called Svata Siddah, whereas Anatma is Anubhuti Phala Siddatvat. 
e) Atma Jneyaha : 

* Opposite of Jadam is Chetanam. 

¢ Atma is self evident consciousness. 

e Jneya means Chaitanya Svarupaha Atma. 
f) Kim Apekshiyate : 


¢ Does not require Pramnam or Prameyam to reveal it because Pramanams and 
Prameyams are revealed by Atma. 


¢ | Sakshi am beyond Triputi, | am illuminator of Triputi. 
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What Pramanam is required for that Atma? 


If | want to experience that Atma in meditation in Nirvikalpaka Samadhi — it is wrong 
expectation. 


Guru can’t do anything. 
Atma does not require special experience. 


Its my natural state of being. 
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Verse 100 — Introduction: 


vaksyamanetaretaradhydasa-siddhyartham 
uk ta-vyatirekanuvadah 


The difference [between the Self and not-Self] stated earlier is repeated with a view to 
establish the false identification of the one with the other, which will be stated in the sequel. 
[Introduction — Chapter 2 — Verse 100] 





¢ For our grand goal, consolidate what has been seen so far. 
Anatma : 
I) Pramata : 


¢ Name of mind which has borrowed Chidabasa (Reflected Consciousness) to reveals its 
existence. 


Il) Pramanam : 

e Sense organs — which has borrowed Consciousness to reveal its existence. 
Il) Prameyam : 

¢ Which is world which borrows Chidabasa to reveal its existence. 

¢ Pramata, Pramanam, Prameyam all 3 are Anatma. 

e Also called as Triputi. 


e All thoughts are experienced and objects of thoughts are Anatma. en 





Jagrat 














Thoughts inside World of Objects Outside 








¢ You can’t experience world without thought. 
°¢ Can’t have thought without corresponding object. 
¢ Triputi can be reduced to two — thought — object, both Anatma. 
¢ Sakshi does not take a Brush and goes on painting. 
¢ Sanidhya Matrena... 
Keno Upanishad : 


Safed gafa afad sa: Kenesitam patati presitarn manah 
Sasa net: sere: fa =aew:1 kena pranah prathamah praitt yuktah 
Safaat arafaant aacra kenesitam vacamimam vadanti 

ag: SS ws Ss Sat Sakruen caksuh srotram ka u Devo yunakti 


Disciple : By whom willed and directed does the mind light upon its objects? Commanded by whom does 
the main Vital Air (Prana) proceed to function? By whose will do men utter speech? What intelligence 
directs the eyes and the ears (towards their respective objects)? [I — 1] 





¢ |am neither thought or object consolidation, continues further. 
a) Itarena Adhyasa Sidhyartham : 


¢ To reveal superimposition of Anatma. 1321 


¢ Mental mixing up, Iteretara, Adhyasam of Atma — Anatma. 


¢ Vakhyamana — which is going to be said later as preparation for Anyonya Adhyasa 
Siddhyartham (to Teach, consolidate). 


b) Uktva — Vyatirekam : 


¢ Distinction between Atma and Anatma which has been discussed already is being 
restated to talk about mixing of Atma — Anatma Vyatireka Anuvada. 


Verse 100: 


Teqedcraaig sAae-lan a ghata-buddher ghatac carthad drastur yad-vad vibhinnata 
HETAETAS-S ATA MT Tal: | Qoo i) || aham-buddher aham-gamydd dubkhinas ca tatha dréeh 


Just as the seer [of a pot] is different from the pot as well as pot-cognition, even so knowledge 
is different from the sufferer, which is the object signified by the "I", and the "I"-cognition. 
[Chapter 2 — Verse 100] 





e |—Atma am different from Anatma which consists of thought and relevant object. 


Internal World Outer World 


¢ Both worlds are coexisting simultaneously, both rise during Jagrat and dissolve in 
Sushupti Avastha. 
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Sad Darshanam : 


faa aalefa frareaafa dhiya sahodeti dhiyastam-et1 
area S-TAeEA TT: | lokas-tato dhi-pravibhasya esah, 
dl-alh-AeA-aAa-qA-FT dhi-loka-janma-ksaya-dhama-piirnamt 


dstd Fe -F4-AETAA I Sul || sad-vastu janma-ksaya-stinyam-ekam. (9) 


This world arises and sets with the "I" thought. Therefore this world is illumined by the "I" thought. The 
Reality is the abode of the birth and death of the "I" thought and the world. It is One, complete and 
without birth and decay. [Verse 9] 





a) What is Anvaya Siddhi has to be different than Vyatireka. 
¢ Ghata Buddhi, Ghata Artha, from both of them Drashtuhu Vibinnata. 


¢ The Sakshi Chaitanyam who is bestowing, giving, coating of Chidabhasa to the thought 
— Pramanam and object Prameyam must be different. 


¢ |—Sakshi give coating of Chidabasa and reveal. 
¢ Drashtuhu is Atma Sakshi. 
¢ Vibinnata = Different, distinct. 


¢ Even thought distinct, experientially can’t separate thought and consciousness (like 
light and objects). 


¢ |can’t scrape Chidabasa coating and show object and consciousness separately. 1323 


¢ Thought and objects are physically inseparable, can be separated intellectually. 
¢ Apply 5 principles of consciousness to thoughts. 
|) Consciousness not part, property, product of a thought. 
Il) Pervades every thought, is distinct from every thought. 
Ill} Not limited by boundaries of thought. 
IV) Continues after thoughts dissolve. 
V) Continuing consciousness | am. 
b) Vibhinnata : 
¢ Distinction. 
c) Drashtuhu : 
¢ Sambanda Sashti. 
d) Vibhinnata iti Aneka Sambandaha : 
¢ Pot thought and pot object are distinct. 
¢ |thought obtaining in Jagrat Avastha — 1°t Person singular, dissolves in Sushupti. 


¢ | thought should have corresponding object which is body, mind complex, Anatma, 
revealed by | thought. 


e) Aham Buddhi : 


¢ |—thought, Aham Gamyaha, object of |— thought as understood by ordinary person in 


Jagrat when he uses I. 
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He does not use it for coating of consciousness, he is not Jnani. 
| — thought = Body / Mind complex Aham Gamya = Sharira Trayam. 
What type of Sharira Trayam? 


f) Dukhi Nashcha : 


Mind with embodiment sorrow. 

How do | experience Ananda in Mind? 

Just as Chidabasa is coated over mind. 

Experiential pleasures also is Ananda Abhasa coating on mind like Chidabhasa. 
Mental pleasures does not belong to Mind. 

| — Ananda Sakshi give Ananda Abhasa coating. 

|— eat something, food does not give Ananda. 

| Sakshi am giving Ananda coating. 


Whole world gets 3 layers of coating. 











3 Layers 
Sad Abhasa Chit Abhasa Ananda Abhasa 





3 coatings come from me. 
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Drk Drishya Viveka : 


alta atta ha eg ara AcaaIaHA | asti bhatt priyari riipart nama cetyarisa-pantcakam, 
weaad Fae aT al BAMRO Ul |) adyatrayarh brahma-riipar jagad-riipam tato dvayam. (20) 


Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three belong to 
Reality and the latter two to the world. [Verse 20] 





¢ lam Sat Chit Ananda Rupaha — Sakshi Atma. 

¢ Why can’t you claim this Atma, Sureshvaracharya pleading us. 
g) Aham Buddehe Aham Gamayaha Dukhinashcha : 

¢ From | thought and Body / Mind Complex. 
h) Drishehe Vibinnata : 

¢ |Chaitanyam am distinct. 


e Atma -— Sakshi different from | thought and | object — Body complex. 





























Sakshi — | thought >——> Body - Mind 
Inside Object outside 
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Verse 101 — Introduction: 


evam etayor dtmandtmanoh svatah paratah siddhayor 
laukika-rajju-sarpadhyaropa-vad avidyopasraya 
evetaretarddhydropa ity etad aha 


Thus, the following is said with a view to show how, owing to avidya, there is mutual 
superimposition between the Self which is self-established and the not-Self which is 
established by another, in the same way as there is mutual superimposition between the 
empirical rope and snake. [Introduction — Chapter 2 — Verse 101] 





Consolidation : 








Anatma — 4 components 








Aham Vritti Idam Vritti Aham Vritti Vishaya Idam Vritti Vishaya 

















Internal Anatma External Anatma 








¢ Atogether = Anatma. 
e Whoam|l? 
¢ |am different from all 4. 


¢ | give coating of Chidabhasa for all 4. 1327 


a) Evam : 
e Inthis manner. 
b) Etayo : 


¢ Atma-—Anatmanahayoho. 








These 2 entities 











Atma Anatma 


One 4 Components 
































c) Svataha Paratat Siddhayoho : 


¢ Coating means, only when it has Chaitanya Sambanda it gets revealed. 
4 Anatma Components : 


¢ Get revealed by Chaitanya Sambanda. 


¢ Chaitanya Sambandha can come primarily through mind, secondarily through sense 
organs and tertiarily through world. 


e Because Sambandha is required its called Pramana Siddham Paratasiddham. 
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- Svata Siddham 


- Pure Sat, Chit, Ananda Svarupa. Needs Sambandha with Chidabasa 
to reveal its existence. 





Mix up presented in beginning of Adhyasa Bashyam in Brahma Sutra. 
¢ Profound concept. 


We take so many Prakarana Granthas to establish this profound topic in Brahma Sutra. 
Brahma Sutra — Introduction — Adhyasa Bhashyam 


TMS: | ARAASATT:2 Ta enTalateaeaat: 
qRaeTaara? frei! TERT Ger, eatacargaha: — 
Fd SASSRBIRN fashaits Frain FAA eT 
TSA A StaTe:, arse fers: aH a farsa srearat fea 
afa afeid Fare | 


yusmadasmatpratyayagocarayoh  visayavisayinoh tamahprakasavadviruddha- 
svabhavayoh itaretarabhavanupapattau siddhayam, taddharmanamapi sutaram 
itaretarabhavanupapattih — ityatah asmatpratyayagocare visayini cidatmake 
yusmatpratyayagocarasya visayasya taddharmanam ca adhydasah, tadviparyayena 
visayinah taddharmanam ca visaye adhyaso mithya iti bhavitum yuktam. 
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The contents of the two notions “thou” and “I”, the object and the subject, are by nature opposed to each 
other like darkness and light. Hence, it is certain that these two cannot be identified mutually, accordingly 
it is all the more impossible that their respective attributes too are mutually transferred. Due to this 


reason, it must follow logically that there cannot be any superimposition of the object, the content of 
“thou”-notion, and the superimposition of its attributes on the subject, the conscious Self, the content of 


i (age 


notion; and conversely by implication, there cannot be logically any superimposition of the subject and 
its attributes on the object. 





¢ Sureshvaracharya borrows from Shankara. 

¢ Scarping = Sadhana Chatustaya Sampatti, Vidya coating = from Guru. 

¢ Adhyaropa — Mixing up. 
d) Itarena Adhyaropa : 

¢ Mutual mix up of Atma — Anatma, Satya — Mithya mix-up — Why this mix up? 
e) Avidyo Upashrayaha : 

¢ Moola Avidya — fundamental basic ignorance of Atma Svarupam. 
f) Iti Etat Aha: 

¢ For Mutual mixing up of real — unreal like rope — snake. 

¢ Real rope and unreal snake mixed up due to ignorance of real rope. 


¢ Snake is a mental projection not part of example but a wrong extention, 
misconception. 


¢ World also is a mental projection is a blunder, misconception, drop it. 
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Example : 
e Look for common factor, not uncommon factors. 
¢ World not mental projection. 
¢ World with mind is projection of Moola Avidya. 
g) Rajju — Sarpah Adhishtana Sarpaha Eva : 
¢ Like Rope real mixed with unreal snake. 


¢ How mix up takes place? 


- Refers to rope, real. - Gives existence to - Refers to unreal, 


snake, which does product of ignorance, 
not have existence of misconception. 
its own. 





¢ Real and unreal mixed up. 

¢ What is proof? 

¢ He is running, palpitating. 
Revision : Verse 101 — Introduction 


e After separating Atma — Anatma, now Sureshvaracharya talks about Satya — Anruta 
Sambandaha very important portion of Vedanta. 


¢ Real — Unreal relationship Adhishtana — Adhyasa — Sambandha. 
¢ Higher — Lower orders of realities. 1331 





- Sat— Chit — Ananda Atma - Body — Mind — World Anatma 





Anatma — Factors 

















4 3 2 
Pramata 7 ete - Pramanam — Prameyam 
Pramanam - cena - Thought — Object 
Prameyam = itamate - Internal world — External World 
Prama 


























Entire Anatma superimposed upon Atma like Sarpah — unreal on Rope — Real. 
Wrong extention : Rope Snake mental projection, world also mental projection. 
World and mind projection is caused by Agyanam of Sat Chit Ananda Atma. 
Primary purpose — To show, they belong to 2 orders of reality. 

Mithya — depends on Satyam. 

World depends on Satchit Atma. 


Anatma is superimposed. 
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No beginning in time for Anatma. 
Example : 
o Rope — Snake — Arrival of Snake is in time. 
Anatma superimposition not fresh, new arrival at a particular time. 
Don’t extend example. 
Anatma is Anaadi. 
Superimposed means Mithya. 
No beginning of Anatma. 
Anatma is Anaadi, Mithya. 


Mithya Anatma been there before beginningless time, in potential form. 





Satya Anaadi Mithya Anaadi 


2 beginningless things, how Advaitam? 


Only says that there are not 2 Atmas, 2 Satya Vastus. 
Sruti happily accommodates one Satya Vastu and infinite number of Mithya Vastus. 
Does not disturb Advaita Siddhanta. 
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Advaitin still says : 


¢ There is Anatma which is Anaadi, Satya Vastu only one, Anadi Mithya can be infinite in 
number — still we are ever in Advaitam. 


¢ Anadi Atma is now in manifest form in form of internal thought Universe and external 
object universe. 


¢ Before its manifestation, it exists in potential form, called Maya, Prakrti. 

¢ Sureshvaracharya uses Moola Avidya, Agyanam, potential Anatma. 

e Why Sureshvaracharya calls its Agyanam? 

¢ When Anatma is so solidly available, tangible, material Universe. 
Answer : 

¢ Whatever is negated, falsified by Sruti is called Agyanam. 


¢ By knowledge or Pramanam of Sruti world is negated, not me Atma, Chaitanyam, 
awareness principle. 


Katho Upanishad : 


Tasca qe AAT Stet faye | Manasai-vedam aptavyam, neha nanasti kincana, 
Tear: 7 Wy Teatt 7 aa aad qoatea Tl 99 1 Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 II 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 
sees any difference here, goes from death to death. [Il — 1-11] 





¢ Whatever is negated, negatable, does not have its own independent, intrinsic 
existence. 1334 


Independently exist 
Intrinsic 

Sat Chit Ananda Atma 
Satyam 

Real 


Sruti never negates Atma which has 


its own existence. 


Mithya 

Universe of 5 elements. 

Has no intrinsic independent 
existence. 


Hence unreal like Rope Snake. 

If Anatma had intrinsic existence, 
Sruti would not have negated. 
Whatever is negated, negatable by 
Sruti by Sruti is called Ajnanam. 








Synonomous — Anatma Mithya Padartha 








—— 








Vyakta Rupa / Avastha 





Avyakta Rupa / Avastha 














- Anatma 


Agyanam 





Maya Prakrti 








- Prakrti in active condition. 
- Visible, tangible form. 











Prakrti in dormant condition 
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H,O — Mithya Padartha 











Vyakta Avasta 





























4 


Avyakta Avasta Steam 








Ice 





Invisible 














Solid 














No | Experience both 








—— hr 





Atma 








Anatma — Experienced world 








—— 











- |—Chaitanyam, 
Satyam, Sakshi. 
- Isness 


Internal 


External 




















¢ What is problem. 





Mind, thoughts, emotions 








Objects 











e Isness of Atma transferred to Anatma, Anatma is Mithya by itself. 
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We are not able to recognize the fact, because of Avarna Shakti of Agyanam. 


Therefore have transferred existence of Atma to Anatma and We think Anatma has 
intrinsic independent existence. 


“What will happen in the world when | go away?”. 
Big intellectual block in our head. 
Experience of Anatma not a problem. 


Anatma itself not a problem. 


Assuming Anatma has its own existence and is capable of hurting me is the problem. 


When | think, it becomes a threat to me. 

What is required? 

Not wipe out Anatma. 

Let it continue. 

You have attributed threatening power to Anatma. 

Take away threatening power from Anatma. 

Keep distance, continue to see it like your own reflection in the mirror. 
Understand, mirror image not 2"? entity having same order of reality. 


Simple sorting out required. 
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Verse 101: 


Sea Wa Aleld Aaryia sreaaeaa | abhra-yanam yatha mohac chasa-bhrty adhyavasyati 
Ghacardte_ frat qas_ ageIcAA Aeaa tt gog uy || sukhitvadin dhiyo dharmams tad-vad dtmani manyate 


Just as the movement of clouds is superimposed on the moon due to delusion, even 
so the qualities of the intellect such as pleasure are thought of [as inherent] in the Self. 
[Chapter 2 — Verse 101] 





¢ Transference of attributes of Atma and Anatma. 
¢ Anonya Dharma Adhyasa. 
¢ Experientially how does it take place. 
Dharma of Anatma : 
¢ Raaga, Dvesha, Samsara, Sthulatvam, Male, Female, Varna, Ashrama. 
e Shariram Dharma Transferred to me and | claim shamelessly | am Bramanaha. 
° lam Atma... 


Vivekchoodamani : 
The jatinitikulagotradiiragam 


bea o~ © = = = 
WHS BYTE Tas _| namartipagunadosavaritam | 


desakalavisayativarti yad 


sal acaaia wraarese i 254 0 brahma tattvamasi bhavayatmani || 254} | 





That which has no caste, creed, family or lineage, which is without name and form, merit and demerit, 


which is beyond space, time and sense-objects--- ”That Brahman Thou Art”.....meditate on this in your 
mind. [Verse 254] 





¢ This is another exchange. 

¢ Reality existence belongs to me only. 

e Anatma doesn’t have reality, existence of its own. 

¢ Sruti negates universe, does Nisheda. 

¢ | attribute reality to Anatma. 

¢ Attribute makes universe a threat. 

¢ Abhaya Hetu Prapancha have become Baya Hetuhu. 


¢ Every moment of Anxiety reveals convertion of Abhaya Hetu Anatma into Baya Hetu 
Anatma. 


¢ 5 Capsule. 

¢ When | forget my real nature, world becomes threat, life becomes a struggle. 
e When! remember the real nature, world is entertainment. 

e Rajju Sarpa example given in introduction. 

¢ In Sloka Another example Atma Bodha example. 

¢ In Atma Bodha, every sloka — 1° line concept, 2" line example. 

e Many examples in Aparoksha Anubuti also. 


¢ Sureshvaracharya borrowing from Guru. 1339 


a) Shasha Brithu Abrayan Yatha Vati : 
¢ Shashta Brithu = Chandra — Moon. 
¢ Moon has dark spot which looks like Rabbit, Rabbit holder is moon, Chandra. 
¢ Chandra is relatively stationary. 


¢ Clouds move fast, motion transferred to moon, moon appears to be moving fast, away 
from cloud. 


e Instead of seeing cloud moving away, it appears as though moon is appears as though 
moon is running away from clouds. 


b) Abra Yanam Apaha Vibarti : 





¢ Moon — Rabbit holder. 
¢ Clouds — Water carrier holder. 
¢ Movement of clouds wrongly transferred to Moon. 
c) Mohat : 
¢ Because of delusion. 
Example : 
¢ Train enters Chennai and we say Chennai has come. 
1340 


Example : 


Day is gloom. 
lam gloomy transferred to day. 


Transferred epithet example. 


d) Mohat Sashavat Abravati Tadvatu : 


In the same way. 


e) Sukhitvadin Dharma: 


Various attributes belonging to Sharira Trayam, Anatma including Raaga — Dvesha, 
Kama, Krodha — Bayam... 


After transferring we say, | don’t have Sadhana Chatustaya Sampatti. 
How can | get liberation. 
Negate Sadhana Chatustaya Sampatti reinforcing Mano Adhyasa. 


Sadhana Chatustaya Sampatti required to know Sadhana Chatustaya Sampatti is not 
required. 


Sadhana Chatustaya Sampatti fulfils itself when we say Sadhana Chatustaya Sampatti is 
not required. 











Because liberation is unconditional nature of Atma. 1341 





Sureshvaracharya Says : 


¢ Dharmas — Raaga, Dvesha, Baya, Krodha, Happiness — Sukhitvam, refer to Sukshma 
Sharira Adhyasa. 


Experiential Happiness Swaroopa Ananda 


- Anubava Ananda. - Belongs to Atma. 
- Belongs to Ananda. 
- Satva Guna Janya Sukham belongs 

to Anatma alone. 


sattvam sukhe sanjayati 
rajah karmani bharata | 


jnanamavrtya tu tamah 


pramadé safjayatyuta || 14-9 | | 


Sattva attaches to happiness, Rajas to action, Bharata, while Tamas, verily, shrouding knowledge, attaches 
to heedlessness. [Chapter 14 — Verse 9] 


Sukhitvan din Dharman, Dhiyayaha Dharman : 
¢ Buddhis Dharma. 








Atmani Adhiya Avastati : 








¢ Buddhi attributes | superimpose on Atma. 





¢ Tadvatu Atmani Manyate. 1342 


Verse 102: 
anjed FFM aa: qa Head Fell: | dagdhrtvam ca yatha vahner ayaso manyate ku-dhih 
yaad ager Ald HAR AeAd it 20R W || caitanyam tad-vad Gtmiyam mohat kartari manyate 


Just as an ignorant man ascribes the burning nature of the fire to the [red-hot] iron, even so 
consciousness which belongs to the Self is ascribed to the agent (i.e. the internal organ) due to 
delusion. [Chapter 2 — Verse 102] 


Verse 101 Verse 102 


- Shows Anatmas Dharmas - Shows Atmas Dharmas 
superimposed on Atma. superimposed on Anatma. 
Example : - Reality of Atma on Anatma. 


- Movements of and Clouds on Moon. | Example : 
- Heat of fire on Cold Iron. 





e Atmas essential nature of reality, existence transferred to Anatma — Body — Mind 
complex. 

¢ See Anatma — Body — Mind — world as real, they threaten me like Rope — Snake, hurt 
me, | want to escape. 


Example : 


- Black colour, dark - Red Colour, Bright 
- Cold - Hot, Prakasha 1343 





e After longtime, fire enters Ball, Iron becomes red. 

¢ Prakasha of fire transferred to Iron Ball. 

¢ [think heat and light belongs to Iron. 
Iron: 

¢ Has no intrinsic burning power. 

¢ | attribute burning power to Iron ball say, “Ayaha Dahati” — Iron ball is burning me. 
a) Vahrancha Dagdhrutvam : 

¢ Heat, burning power of Agni. 
b) Ayaha Manyate : 

¢ Burning power of Agni wrongly attributed to Iron ball. 
c) Kum Buddhi: 

¢ By unintelligent how ignorance, confusion revealed? 

¢ By expression Ayoho Dagdhati. 


Similarly : 


- Sentiency, Consciousness - Sentiency wrongly superimposed 
intrinsically belongs to | — Atma. on Body — Mind — Universe. 


d) Kartari Manyate : 





e Is falsely superimposed on Karta — Ahankara, Anatma, body — Mind complex. 1344 


¢ Kartari is Vigyanmaya Kosha, Antahkaranam. 


e Attribute of Reality superimposed on Unreal body, mind complex, because of 


ignorance of Atma — indiscrimination. 





Who is superimposing? 





—$$S—S Sg 

















Atma — Anatma mixture Jiva - | 














Atma Anatma 
- Can’t do any job by itself. - Jadam by itself. 
- Can’t commit mistake. - Can’t do any action. 




















e All transactions done by mixture alone. 
My Mistake : 

¢ | attribute same order of reality to both Amshas. 
For Moksha : 

¢ Need not eliminate lower Amsha, Apara Prakrti. 


e Just know Apara is unreal, Para is Real. 





Has Amsha Dvayam : 
- Higher real nature. 
- Lower unreal nature of 
mind which is called 
Samsara. 





¢ Allow world to continue with Awareness that it is of lower order of reality. 
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| have respect for Anatma because even to claim | am of higher order of reality, Atma, | 
require the lower order, body. 


Use lower order, understand it is lower, need only clarity, simple clean wisdom. 
Allow lower, higher | to continue. 

Let lower world continue, let us remember it is free entertainment, blessing. 
Let me not try to put end to Anatma. 

Without that, | can’t say | am Nitya Mukta Atma. 

Respect Mithya Anatma. 

Mithya means, free entertainment. 


Mixture is confused, Anaadi Kale. 
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